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Abstract: The mosque is a central building for Muslims, and is the center of civilization for Muslims. This research will examine and analyze the existence of the mosque as the center of Muslim civilization, especially those at the Baiturrahman Mosque in Ngronggi Ngawi. This research uses quantitative methods with the type of case study. Data collection techniques in this study used interviews, and documentation. This data analysis uses Miles and Huberman. The results of the study are the presence of the Baiturrahman Mosque as a starting point for the development of community civilization, such as the establishment of schools and Religious Affairs Offices around the mosque, fostering young people by involving them as officers and committees in PHBI events. Apart from the several programs mentioned above, the Baiturrahman Ngronggi Mosque also has a da'wah institution called majelis taklim. The presence of this majelis taklim is not only a means of guidance, education, and direction, but also a new hope in efforts to increase intelligence and enlightenment of the community, especially in religious and social aspects.
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INTRODUCTION 
The mosque is the central building for Muslims. During the time of the Prophet, the mosque was not just a place to worship. The mosque has a function as a place to hold discussions, a place to study religion, a place to foster Islamic cadres, a place to discuss war strategies, and a social place.[footnoteRef:1] More briefly, the Prophet focused on the mosque as a Muslim activity to foster Muslim cadres so that they were able to inherit Islamic values, and maintain Islamic values. Furthermore, the mosque is a place to solve the problems of Muslims.[footnoteRef:2] This shows that the mosque is not just a place of worship but as a place to foster people in the days of the Prophet. [1:  Yati Aisya Rani Rii Rahman, Dinovia Fannil Kher, “Pendidikan Islam Bagi Remaja (Upaya Penguatan Karakter Dengan Pendekatan Agama),” Journal of Islamic Studies 01, no. 02 (2017): 102.]  [2:  Syaikh Shafiyyurahman Al-Mubarakfuri, Sirah Nabawiyah (Jakarta: Pustaka Al-Kautsar, 2005), 205.] 

Looking at the history of mosques in Indonesia, mosques are also central icons for Muslims in Indonesia. The mosque is a place to spread Islamic religious propaganda. Mosques have developed along with the spread of Islam in the archipelago since the 7th century.[footnoteRef:3] The effort to spread Islam in Indonesia is divided into six paths. Two of them are through art and culture. This method was carried out by Wali Songo, where both paths were effective. An example is through the art of Wayang and the construction of mosques. The mosques built by the Walisongo are Sunan Ampel Mosque, and Demak Mosque.[footnoteRef:4] The Great Mosque of Demak, the first Islamic kingdom in Java, is located in the town square of Demak, 22 kilometers east of Semarang, Central Java.  This mosque is the forerunner of the Glagahwangi Bintoro Demak kingdom.[footnoteRef:5] [3:  Zein A.B, Masjid-Masjid Bersejarah Di Indonesia (Jakarta: Gema Insani Press, 1999), 21.]  [4:  Aizid R, Sejarah Peradaban Islam Terlengkap: Periode Klasik, Pertengahan, Dan Modern (Yogyakarta: Diva Press, 2016), 66.]  [5:  Nur Afidah, “Perkembangan Islam Pada Masa Kerajaan Demak,” Jurnal Studi Islam Dan Kemuhammadiyahan (JASIKA) 1, no. 1 (2021): 69–70, https://doi.org/10.18196/jasika.v1i1.6.] 

Along with the development of Islam, especially in Java. Mosques in Java are not only used as a place of worship, but have functions as a place of guidance, religious teaching to Muslims, a place to socialize, and as a security fortress for Muslims.[footnoteRef:6] One of the mosques that became a place for the spread of Islam as well as preaching in Java is the Baiturrahman mosque, Ngronggi, Ngawi. This mosque is the oldest mosque in the city of Ngawi which is the center of civilization as well as a place to spread Islam for the community to get to know the teachings of Islam.[footnoteRef:7] Baiturrahman Mosque, Ngronggi, Ngawi is the oldest mosque in Ngawi, founded in 1875. The mosque was established 4 years before the Ngawi Great Mosque was established, in 1879.[footnoteRef:8] [6:  Ahmad Zainuri, “Integrasi Islam Dan Budaya Lokal Dalam Seni Arsitektur Masjid Kuno Di Jawa: Sebuah Tinjauan Umum Integration of Islam and Local Culture in the Architecture of Ancient Mosque in Java: An Overview,” Heritage: Journal of Social Studies 2, no. 2 (2020): 138, https://doi.org/10.xxxx/xxx.]  [7:  Kumparan, “Masjid Baiturrahman Ngronggi Pusat Syiar Islam Di Ngawi Sejak Tahun 1875,” 2024, https://kumparan.com/kampoengngawi/masjid-baiturrahman-ngronggi-pusat-syiar-islam-di-ngawi-sejak-tahun-1875/2.]  [8:  Hasil Dokumentasi Masjid Baiturrahman Ngronggi, 2022.] 

There are several studies that have discussed the mosque as the center of Islamic civilization. First, research from Mardiah and Eli Roza. The Great Mosque of Demak as the center of Islamic broadcasting, and civilization in Java.[footnoteRef:9] Second, research from Rahmat Hidayat which explains that the mosque is a place to worship, and a place to maintain harmony between communities through socialization.[footnoteRef:10]. Third, research from Khoirul Anwar explains that the mosque is used as a center for Islamic education. For example, recitation, TPA place, and discussion place. [footnoteRef:11] [9:  Afidah, “Perkembangan Islam Pada Masa Kerajaan Demak,” 127.]  [10:  Rahmat Hidayat, “Fungsi Masjid Terhadap Pengelolaan Pengembangan Masyarakat Islam (Pengembangan Keumatan),” Mau’idhoh Hasanah : Jurnal Dakwah Dan Ilmu Komunikasi 1, no. 2 (2020): 59, https://doi.org/10.47902/mauidhoh.v1i2.78.]  [11:  Khaerul Anwar, Choeroni Choeroni, and Mumtaz Fatimah Az-Zahro, “Manajemen Pendidikan Agama Islam Di Masjid Berbasis Layanan Umat,” TA’DIBUNA: Jurnal Pendidikan Agama Islam 5, no. 2 (2022): 133–34, https://doi.org/10.30659/jpai.5.2.129-137.] 

Referring to the description above, this research will focus on reviewing and analyzing the history of the Baiturrahman mosque, and the Baiturrahman mosque program which used to be the center of Islamic civilization in 1875. This is interesting to study because there are no articles that discuss the Baiturrahman Mosque, Ngronggi, Ngawi. So, this is an opportunity for researchers to provide a comprehensive explanation of the Baiturrahman Mosque, Ngronggi, which became the center of civilization for the community from 1875 to the present year. 
This research method uses qualitative with a case study approach. The research place in this study is Jalan Harjono RT 01 RW 02 Ngronggi, Ngawi. Data were obtained through interviews, observation, and documentation. Researchers conducted interviews with the great-grandson of the founder of the mosque, Kia Nurdi, and the local community. Data analysis in this study used Miles and Huberman. The stages of the analysis are condensation, data presentation, and drawing conclusions.


Result
[bookmark: _Hlk165487579]Mosque as the Center of Islamic Civilization for the Community
The mosque is the temple of Allah. The mosque is a place and building that is used as a symbol of Muslims and is synonymous with a place to carry out a series of worship to Him.[footnoteRef:12] The mosque can also be used as a place to carry out social activities for Islam as a doctrine and civilization must be recognized that its existence cannot be separated from the mosque as the center of civilization.[footnoteRef:13] Mosques must be able to become the center of public activities, one of which is a place to discuss social problems and find solutions.[footnoteRef:14] Even further than that, the development of Muslims around the world cannot be separated from mosques, including the development of Muslims in Indonesia.[footnoteRef:15] Based on the results of an interview with one of the informants, said that: [12:  K H Nasaruddin Umar, Pemberdayaan Umat Berbasis Masjid (Gramedia Widiasarana Indonesia, 2022).]  [13:  Dewi Santi and Yurika Aini, “Konsep Pengembangan Kurikulum Pendidikan Pesantren Menurut Nurcholis Madjid,” TA’DIBAN: Journal of Islamic Education 3, no. 1 (2022): 1–19.]  [14:  Jamaluddin Arsyad, Bujang Dek, and Mares Zulpiar, “Upaya Pemberdayaan Masjid Sebagai Pusat Kegiatan Dan Layanan Sosial Kecamatan Alam Barajo Provinsi Jambi,” MAUIZOH: Jurnal Ilmu Dakwah Dan Komunikasi 5, no. 1 (2021): 1–14.]  [15:  Ahmad Rifa’i, “Esensi Masjid Dalam Peradaban Masyarakat Madani,” Revorma: Jurnal Pendidikan Dan Pemikiran, 2022, 1–12.] 

“Including the Baitturahman Ngawi Mosque, whose main purpose is a place to broadcast Islam to the community in 1875. The Islamic broadcast was carried out to the community around the Baiturrahman Ngawi Mosque, but over time the surrounding community, namely Ngale Village, Beran Village, and Tempuran Village, also participated in the process of Islamic education at the mosque”.
The Baiturrahaman Ngawi Mosque, which is the center of the broadcast of Islam, is also a place to carry out the educational process. In the realm of education, the mosque should be the center of education as the Prophet Muhammad preached calling to goodness and educating people based on the Qur'an and Al-Hadith in the mosque.[footnoteRef:16].  [16:  Ratna Purwati, “Pemberdayaan Anak-Anak Usia SD Dalam Bidang Keagamaan Sebagai Penunjang Kegiatan Sehari-Hari Berbasis Masjid Di Desa Bandorasa Wetan Kecamatan Cilimus Kabupaten Kuningan,” Etos: Jurnal Pengabdian Masyarakat 2, no. 1 (2020): 12–23.] 

“During the time of Kiai Haji Abdullah, the mosque building underwent many changes. In addition, he also made a pulpit and a small boarding school building as a place to spread Islam to the community. The boarding school, which was built with a very simple building, has now been replaced with an MI building and has become MIN 6 Ngawi because it has been purchased and formalized as an educational institution under the auspices of the Ngawi government. However, religious activities in the mosque are still running well until now.”
In Indonesia, the mosque is still the most effective educational institution and can be reached by the social, economic and political conditions of the community.[footnoteRef:17] The mosque is also able to act as a multi-dimensional social institution, as a place of worship or prayer and as social worship such as a place to formulate social problems starting from the RT, RW, village and internal mosque management levels.[footnoteRef:18] Although functionally the designation does have differences, its role as a basis for social change is something that cannot be denied. The portrait cannot be separated from the role model that has been exemplified by the Prophet Muhammad in the early development of Islam.  [17:  Trinaningsih Rambe, Mustapa Khamal Rokan, and Muhammad Ikhsan Harahap, “Optimalisasi Fungsi Masjid Sebagai Pusat Ekonomi Masyarakat Berbasis Masjid Di Kota Medan Dalam Perspektif Ekonomi Islam,” Jurnal Manajemen Akuntansi (JUMSI) 3, no. 3 (2023): 1772–88.]  [18:  Ali Mas’ ud, “Penguatan Karakter Pemuda Dalam Memakmurkan Masjid” (The UINSA Press, 2022).] 


The History of Baiturrahman Mosque
The mosque is a place that cannot be separated from the process of implementing Islamic education. Including the Baitturahman Ngawi Mosque, whose main purpose is a place to broadcast Islam to the community in 1875. The Islamic broadcast was carried out to the community around the Baiturrahman Ngawi Mosque, but over time the surrounding communities, namely Ngale Village, Beran Village, and Tempuran Village, also participated in the process of Islamic education at the mosque. Looking at the history of the Baiturrahman Ngronggi Mosque was founded in 1875 by a Kiai named Kiai Nguzair. At the time the mosque was established, the conditions were still very simple, namely with a size of 8 x 10 m, the walls of the mosque were made of gedek with a shingle roof, while the floor was still on the ground. The land used for the mosque building belongs to Kiai Nguzair himself.[footnoteRef:19] [19:  Hasil Dokumen Masjid Baiturrahman Ngronggi, 2022.] 

In 1900 Kiai Nguzair passed away. Then, the Baiturrahman Ngronggi Mosque building was managed by his son named Kiai Haji Abdullah. During the period managed by Kiai Abdullah, the mosque building underwent many changes, namely the walls that were originally gedek were replaced with boards, the roof of the mosque was replaced with clay tiles, and the mosque poles were replaced with teak wood with a size of 12 x 12 m. In addition, he also made a pulpit and a boarding school building. In addition, he also made a pulpit and a small boarding school building as a place to broadcast Islam to the community. In 1930 Kiai Abdullah died and was succeeded by his younger brother Kiai Tohir. He has the main focus of making improvements to the Baiturrahman Ngronggi Mosque building. In addition, the mosque was also used as the Ngawi religious affairs office (KUA) as a place to marry off brides. So, here it can be concluded that during Kiai Thohir's time the spread of Islam reached its peak even though at that time the Dutch colonization still existed. However, he never gave up fighting for Islam..[footnoteRef:20] [20:  Hasil Dokumen Masjid Baiturrahman Ngronggi, 2022.] 

Continuing in 1945, Kiai Thohir passed away. The next struggle was carried out by Kiai Adnan who was assisted by Kiai Zaenuri. During this period, the development of the mosque increased with the construction of a madrasa and a Quran teacher named Mr. Sudarno and Mr. Kusaeri. During the time of Kiai Adnan and Kiai Zaenuri there was already the formation of a mosque takmir. After the two Kiai passed away, the struggle for the mosque was continued by their children. Then, there was also a lot of rehabilitation carried out in the following period. For the form of the mosque at this time, the Baiturrahman Ngronggi Mosque has a building that has a roof of tiles, walls with walls, marble floors and there are 77 pillars, and the main pulpit with gold color. In addition, next to the mosque there is also a madrasah building Ibtidiyah Negeri 6 Ngawi..[footnoteRef:21] [21:  Hasil Dokumen Masjid Baiturrahman Ngronggi, 2022.] 

For the boarding school building, according to confirmation from Kiai N, who is the great-grandson of Kiai Nguzair, the boarding school has not been developed for a long time and in the end the building was demolished and replaced with a Madrasah Ibtidaiyah building. Kiai Nurhadi said: 
“The boarding school, which was built with a very simple building, has now been replaced with an MI building and has become MIN 6 Ngawi because it has been purchased and formalized as an educational institution under the auspices of the Ngawi government. However, religious activities in the mosque are still running well until now”.[footnoteRef:22] [22:  Hasil Wawancara bersama Kiai N, 2022.] 


The opinion was corroborated by Mr. A. He said that, "The Baitturahman Ngronggi Mosque used to have a boarding school to teach the community about Islam, but over time the boarding school was no longer standing and was replaced by MIN 6 Ngawi”.[footnoteRef:23] [23:  Hasil Wawancara bersama Warga A, 2022.] 

In 1995, the Baiturrahman Ngronggi Mosque was rebuilt by the great-grandson of Kiai Nguzair, Mr. Kiai Ibrahim. He made improvements in several ways, namely: (1) adding a signboard for the Baiturrahman Ngronggi Mosque with a size of 100 x 6 cm. (2) Building an office for the takmir of the Baiturrahman Ngronggi Mosque. (3) Distribution of the names of the Khotib in congregational prayer along with the Muadzin. (4) Organizing tools for the needs of the Baiturrahman Ngronggi Mosque office. (5) Making an annual program for the Baiturrahman Ngronggi Mosque.[footnoteRef:24] [24:  Hasil Dokumentasi Masjid Baiturrahman Ngronggi, 2022.] 

.
Baiturrahman Mosque Program as the Axis of Islamic Civilization
For decades, the Baiturrahman Mosque has performed its community functions quite consistently. History has witnessed that Baitur-Rahman Mosque is one of the oldest mosques, even earlier than the Great Mosque of Ngawi City. Therefore, the presence of the Baiturrahman Mosque became the starting point for the development of community civilization, such as the establishment of schools and Religious Affairs Offices around the mosque. The community, which was originally lay and uneducated by teaching institutions in the colonial era, turned into an educated community with good religious insight.[footnoteRef:25] Of course, all of this is inseparable from several mosque programs themselves, which include reading and writing Al-Qur'an activities, Islamic holiday commemoration activities, taklim assemblies, health programs, and youth and local community development activities. [25:  H A Zaki Mubarak, Desain Kurikulum Merdeka Untuk Era Revolusi Industri 4.0 Dan Society 5.0 (Zakimu. com, 2022).] 

According to Kiai Nurhadi, the great-grandson of Kiai Nguzair, during the construction of the Baiturrahman Ngronggi Mosque, activities that fostered religious values were in the form of Quran recitation activities with local residents in Ngronggi village. According to his narrative, the recitation activities were also accompanied by Quran writing activities. This is evidenced by the legacy of the Al-Quran written by Kiai Nguzair's students using books from tree fronds and the translation of the Al-Quran using the Pegon language. During the period of Kiai Adnan in 1974, a recitation teacher named Mr. Sudarsono was also brought in to guide the students. Then at the present time, the Al-Quran reading activity is still running led by Kiai Nurhadi himself every afternoon with the children around the Baiturrahman Ngronggi Mosque.
An equally important activity to foster religious values in the community is the commemoration of Islamic holidays. This activity has been going on since 1974, namely during the time of Kiai Adnan until now. Kiai Adnan always commemorates Islamic holidays together with the community with the aim of broadcasting the teachings of Islam. In addition, according to the results of existing documents, he also invited preachers to preach to the local community. 
Furthermore, for various activities during the descendants of Kiai Nguzair, they still dwelled on religious activities that were simple in nature, both in the form of reciting the Koran and conducting taklim assemblies with community members. At present, the Baiturrahman Ngronggi Mosque carries out activities in the form of rawatib prayers for local residents and also for MI children. So, the Madrasah Ibtidaiyyah Negeri (MIN) 6 Ngawi cooperates with the Baiturrahman Ngronggi Mosque in fostering the religious attitude of its students.
The Baiturrahman Ngronggi Mosque also carries out coaching activities for village youth through recitation and other activities. Teenagers are honed to have religious values in themselves, especially in this modern era. The implementation of activities that focus on adolescents is managed by the takmir of the Baiturrahman Ngronggi Mosque, namely Mr. Kiai Mahfud Abdul Syukur. Then the cultivation of religious values in the local community is also held in the form of yasinan events at the Baiturrahman Ngronggi Mosque. So, every Friday night residents attend to carry out recitation activities together and have small meals as well as these activities to strengthen the relationship between local residents in addition to instilling religious values for the community. 

Discussion
Mosque as the Center of Islamic Civilization for the Community
Islamic civilization and mosques are inseparable from one another. [footnoteRef:26]. Kendati Kuntowijoyo pernah menulis buku Muslim Tanpa Masjid bukan berarti peran masjid harus dihilangkan[footnoteRef:27].The mosque is an identity that is closely related to Islamic civilization. However, it must also be recognized that in its development, identity politics, which often make mosques an arena for identifying minna wa minhum / we and others, always infect our cognition system[footnoteRef:28]. [26:  novi Andini Lailiya Ayu Putri Et Al., “Masjid Sebagai Pusat Peradaban Dan Kebudayaan IslaM,” Religion: Jurnal Agama, Sosial, Dan Budaya 1, no. 2 (2023): 504–514.]  [27:  Anwar Kurniawan, “Religiotainment: Tinjauan Semiotika Dan Literasi Media Terhadap Animasi Nussa,” KOMUNIKATIF: Jurnal Ilmiah Komunikasi 10, no. 2 (2021): 214–24.]  [28:  Rifa’i, “Esensi Masjid Dalam Peradaban Masyarakat Madani.”] 

The mosque has a broad meaning in everyone's view and the definition that is most often said is as a place to worship, especially for men[footnoteRef:29].In another point of view, the mosque has the meaning of an institution that is formal in religious activities, and not only focuses on ritual worship (ubudiyyah) but can be used as a place to teach education to the wider community, and a place to build the economy of the people[footnoteRef:30]. Basically, the mosque can be used to teach knowledge to the wider community, be it general knowledge or religious knowledge whose orientation is to benefit many people. [29:  Nurseri Hasnah Nasution and Wijaya Wijaya, “Manajemen Masjid Pada Masa Pandemi Covid 19,” Yonetim: Jurnal Manajemen Dakwah 3, no. 01 (2020): 84–104.]  [30:  Ainur Rofiq, “Konseling Kiai Terhadap Manajemen Pesantren,” CONSEILS: Jurnal Bimbingan Dan Konseling Islam 2, no. 1 (2022): 14–39.] 

Since long ago the mosque has various functions in addition to worship, namely: (1) The mosque functions to carry out ghairu mahdah activities. Activities other than prayer, dhikr, reading the Qur'an, and recitation. (2) The mosque can be used for mualamah activities, both as educational support, a place for children to play. As long as all these activities do not violate religious law[footnoteRef:31]. (3) As a place that can be used to carry out noble desires such as the implementation of ijab and kabul from the bride and groom. In addition to the above functions, the function of the mosque can also be used: (1) A place to provide compensation to orphans so that they are helped in terms of their economy. (2) As a place to broadcast Islam from time to time so that the existence of Islam is maintained in the midst of an era that is increasingly reaching a climax. (3) A place to design and carry out education-oriented activities. [footnoteRef:32] [31:  mawar Agustin Nasution, “Analisa Pembinaan Akhlak Remaja Usia 11-14 Tahun Melalui Pelajaran Fiqih Islam Pada Remaja Masjid Abidin Jl. Brigjend Katamso No 416 Medan” (Fakultas Pendidikan Agama Islam, Universitas Islam Sumatera Utara, 2023).]  [32:  Datin Intan Baktara and Wahyu Setyawan, “Fasilitas Pendidikan Bagi Anak Tunanetra Dengan Pendekatan Indera,” Jurnal Sains Dan Seni ITS 9, no. 2 (2021): G1–6.] 

The mosque functions as a place of worship, such as prayer and remembrance, as a place of education, a place for providing social assistance, a place for military training and war preparation, a place for treating war victims, a place to reconcile and resolve disputes, a place to receive delegates/guests, as a center for religious information and defense.
The existence of the mosque as a basis for social change in Indonesia has negotiated with the local culture of the archipelago, such as surau, mushalah, langgar and so on[footnoteRef:33]. In addition, the mosque can also be interpreted as a place where a servant prostrates to Allah SWT, and a place used to perform various good deeds in the form of marriage, deliberation, and a place to solve various problems. [33:  Muhammad Roni, “Upaya Pembinaan Kemakmuran Mesjid Baitul Akhyar Sebagai Aset Keagamaan Terhadap Masyarakat Desa Peutow Kecamatan Aceh Timur Birem Bayeun,” SEURAYA Jurnal Pengabdian Kepada Masyarakat 1, no. 2 (2023): 35–43.] 


The History of Baiturrahman Mosque
The mosque is a place that serves to foster the community in deepening Islamic sciences. History records that the Prophet made the mosque a center of worship, a center of education, a center of social activity, and a center of community development.[footnoteRef:34] This is also the case with the Baiturrahman Ngrongi Mosque. The mosque was established in 1875 as a center for the propagation of Islam in the communities around Ngawi. The areas that were intensified to get the broadcast of Islam were Ngale Village, Beran Village, and Tempuran Village.[footnoteRef:35]. This shows that indeed the mosque is the broadcast of Islam as said by Ahlan. The mosque is a place of civilization to spread matters of imaniya, ubidiyah, mu'amalah, and a place to socialize for the community.[footnoteRef:36] [34:  Ab. Halim Tamuri, “Konsep Dan Pelaksanaan Fungsi Masjid Dalam Memartabatkan Masyarakat,” International Journal of Mosque, Zakat And Waqaf Management (Al-Mimbar) 1, no. 1 (2021): 2–3, https://doi.org/10.53840/almimbar.v1i1.11.]  [35:  Hasil Dokumentasi Masjid Baiturrahman Ngronggi, 2022.]  [36:  Ahlan Ahlan, “Peran Masjid Sebagai Basis Peradaban Islam,” An-Natiq Jurnal Kajian Islam Interdisipliner 2, no. 2 (2022): 161–62, https://doi.org/10.33474/an-natiq.v2i2.16066.] 

The history of the Baiturrahman Mosque was initiated by Kia Nguzair in 1875. At that time, the mosque had a simple condition, namely with a size of 8 x 10 m, the walls of the mosque were made of gedek with a shingle roof, while the floor was still on the ground. The land used for the mosque building belongs to Kiai Nguzair himself. After Kiai Nguzair, the mosque was managed by his son named Kiai Haji Abdullah. During the period managed by Kiai Abdullah, the mosque building underwent many changes, namely the walls that were originally gedek were replaced with boards, the roof of the mosque was replaced with clay tiles, and the mosque poles were replaced with teak wood with a size of 12 x 12 m. In addition, he also made a mimbola with a size of 12 x 12 meters. In addition, he also made a pulpit and a small boarding school building as a place to spread Islam to the community.[footnoteRef:37] [37:  Hasil Dokumentasi Masjid Baiturrahman Ngronggi, 2022.] 

The construction of the mosque after Kiai Abdullah died was continued by Kiai Thohir. He has the main focus of making improvements to the Baiturrahman Ngronggi Mosque building. In addition, the mosque is also used as the Ngawi religious affairs office (KUA) as a place to marry off brides. So, here it can be concluded that during the time of Kiai Thohir the spread of Islam reached its peak even though at that time the Dutch colonization still existed. However, he never gave up fighting for Islam.[footnoteRef:38]  [38:  Hasil Dokumentasi Masjid Baiturrahman Ngronggi, 2022.] 

The struggle for mosque management continued after Kiai Thohir died. The next struggle was carried out by Kiai Adnan who was assisted by Kiai Zaenuri. During this period, the development of the mosque increased with the construction of a madrasa and a Quran teacher named Mr. Sudarno and Mr. Kusaeri. During the time of Kiai Adnan and Kiai Zaenuri there was already the formation of a mosque takmir. After the two Kiai passed away, the struggle for the mosque was continued by their children. Then, there was also a lot of rehabilitation carried out in the following period. For the form of the mosque at this time, the Baiturrahman Ngronggi Mosque has a building that has a roof of tiles, walls with walls, marble floors and there are 77 pillars, and the main pulpit with gold color. In addition, next to the mosque there is also a madrasah building Ibtidiyah Negeri 6 Ngawi.[footnoteRef:39] [39:  Hasil Dokumentasi Masjid Baiturrahman Ngronggi, 2022.] 


Baiturrahman Mosque Program as the Axis of Islamic Civilization
Mosques have a very significant role in the development of Muslims. Apart from being the main location for worship, the mosque also functions as the center of social and community activities for Muslims.[footnoteRef:40] Mosques serve as the core of Muslim civilization [footnoteRef:41].Therefore, in a definition the mosque is an independent institution that is based on, by, and for Muslims themselves. Historically, the Prophet Muhammad (peace be upon him) functioned the mosque as the center of education and the delivery of the teachings of his noble message. [footnoteRef:42]At that time, building a mosque was the first thing the Prophet did after moving from Mecca to Medina. The mosque became the center of civilization, army headquarters, and educational institutions aimed at enlightening and freeing people from ignorance and colonialism.[footnoteRef:43] [40:  Karim, “Revitalisasi Manajemen Pengelolaan Peran Dan Fungsi Masjid Sebagai Lembaga Keislaman.”]  [41:  Adnanda Yudha Rhealdi, “Masjid Sebagai Sarana Pemberdayaan Ekonomi Umat,” Entrepreneurship Bisnis Manajemen Akuntansi (E-BISMA), 2023, 1–11.]  [42:  M. Isnando Tamrin, “Pendidikan Non Formal Berbasis Masjid Sebagai Bentuk Tanggung Jawab Umat Dalam Perspektif Pendidikan Seumur Hidup,” MENARA Ilmu XII, no. 1 (2018): 70–79.]  [43:  Zainiyatul Afifah, “Eco-Entrepreneur Revitalisasi Masjid Melalui Manajemen Sumber Daya Masjid Sebagai,” Eco-Entepreneur 8, no. 2 (2022): 8–16.] 

Judging from the various statements above, the mosque as the center of civilization must always carry out its function to the fullest. Quoting the opinion of Humasyah, et al. that although the majesty of a mosque cannot be judged solely by the size or physical beauty of its building, it is important to maximize the role of the mosque as an institution that empowers the community and encourages the progress of civilization.[footnoteRef:44] Like the Baiturrahman Mosque, although it has a simple building, it is active with various community religious programs, such as reading and writing the Koran and the Commemoration of Islamic Holidays (PHBI). [44:  Humaysah et al., “Memberdayakan Masjid Sebagai Pusat Pendidikan Islam,” Jurnal Review Pendidikan Dan Pengajaran 6, no. 3 (2023): 1060–67.] 

The mosque must act as a center for community development and empowerment. Efforts to develop the community through the mosque can include youth participation in mosque activities, organizing training and seminars, making the mosque a center of knowledge, empowering the poor who are the responsibility of the mosque, and encouraging the independence of the mosque.[footnoteRef:45] In one of the Baiturrahman Mosque programs, there is youth development by involving them as officers and committees in PHBI events. Mosque-based community development activities are interpreted as efforts in which the mosque acts as a power center that focuses on the participation of worshipers and mosque administrators.[footnoteRef:46] Bahkan, ritual sehari-hari di Masjid Baiturrahman yaitu pengadaan shalat rawatib bagi siswa-siswi Madrasah Ibtidaiyyah Negeri (MIN) 6 Ngawi, ini menandakan bahwa pendidikan Islam berbasis masjid telah nyata dilaksanakan.  [45:  Neneng Luthfiyyah and Badrah Uyuni, “Pengembangan Masyarakat Berbasis Masjid [Studi Kasus Masjid Agung Al – Barkah, Bekasi] Dakwah Dan Pengembangan Masyarakat Islam,” Spektra 1, no. 1 (2019): 1–9, https://doi.org/10.34005/spektra.v1i1.1136.]  [46:  Ibid.] 

[bookmark: _Hlk165492801]Selain dari beberapa program yang telah disebutkan di atas, Masjid Baiturrahman Ngronggi juga memiliki lembaga dakwah yang dinamakan majelis taklim. Kehadiran majelis taklim ini bukan hanya sebagai sarana pembinaan, pendidikan, dan pengarahan, tetapi juga menjadi harapan baru dalam upaya meningkatkan kecerdasan dan pencerahan masyarakat, terutama dalam aspek keagamaan dan sosial. Mengutip pernyataan Munawaroh dan Zaman, tujuan utama dibentuknya majelis taklim adalah untuk menyebarkan dakwah Islam dan menyelamatkan umat dari kekangan, yang telah berkembang pesat di Indonesia. Karena itu, dalam praktiknya semua kalangan mulai remaja hingga orang tua turut serta dalam kegiatan majelis, yang pada awalnya digunakan sebagai upaya untuk menyebarkan ajaran Islam melalui masjid-masjid.[footnoteRef:47]  [47:  Munawaroh and Badrus Zaman, “Peran Majelis Taklim,” Jurnal Penelitian Vol. 14, no. No. 2 (2020): 369–92.] 


CONCLUSION
Baiturrahman Mosque is the oldest mosque that stands in Ngronggi Village, Ngawi District, Ngawi Regency. Established in 1875, the Baiturrahman Mosque has always existed to provide civilization development at every level of society, from young children, teenagers to the elderly. The function of the mosque runs consistently. People who were initially unfamiliar with religious knowledge and were not touched by colonial education became a strong socialist-agamist society. 
This research is still limited to programs that revolve around the field of mosque-based education. Suggestions for further research can adopt several other fields, such as economic, social, and legal. How then the mosque becomes the center of civilization in all lines of community life. Likewise, mosques that focus on developing youth resources, considering that youth is a target that is rarely reached by mosques today. 
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