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UNDER-AGE MARRIAGE: ASSERTING ‘BAPAK’S DOMINATION
OVER FEMALE ADOLESCENT
FROM TRADITIONAL SETTING TO PATRIARCHY

Jalaluddin. B
Department of Communication and Broadcasting of Islam (KPI)
UIN Alauddin Makassar
E-mail: jalal basyir@uin-alauddin.ac.id

Abstract. According to public, under-age marriage was a social matter that was contrary
to social norms. However, it did not happen to the people of Kasisang's belief in
Bantaeng Regency. The legacy of tradition, it was they thought about the under-age
marriage which needed to be preserved. This study focused on the social-economic
conditions and patriarchal culture behind the tradition. This study used qualitative method
with Simone de Beauvoir's existentialist phenomenological approach as the unit of data
analysis by in-depth interview technique and analysis of document to gain crucial
information. The technique analysis data by Colaizzi used to analyse data founding. The
results of this study proved that the tradition had long been a social-economic institution
of the community there. Reducing promiscuity and economic affairs were the main
motivation of this tradition. In addition, this tradition also legalized patriarchal culture
which actually got Structured, Massive, and Systematic support (SMS) from social
institutions, so that the culture naturally well carried out. Considering all these things, the
re-consistency and firmness of each regional institution needed to be performed with
careful, coordinated, and full of commitment, so that it could confine the mobility of the
tradition beside doing socialization and providing adequate employment opportunities for
community there in advance.

Key words: Massive, Patriarchal Culture, Systematic, Structured, Simone de Beauvoir.

Abstrak. Bagi masyarakat umum perkawinan anak adalah perkara yang bertentangan
dengan norma sosial. Namun, hal ini tidak sejalan dengan keyakinan masyarakat di
Dusun Kasisang, Kabupaten Bantaeng. Warisan tradisi, demikian tanggapan mereka
terkait perkawinan anak ini yang perlu dilestarikan. Tulisan ini difokuskan pada kondisi
sosial ekonomi dan budaya patriarki di balik tradisi tersebut. Jenis penelitian ini adalah
kualitatif yang menggunakan pendekatan fenomenologi eksistensialis Simone de Beauvoir
sebagai metode analisis data dengan teknik wawancara mendalam dan analisis
dokumentasi untuk mengumpulkan informasi penting. Teknik analisis data Colaizzi
digunakan untuk menganalisis temuan data penelitian. Hasil penelitian ini membuktikan
bahwa tradisi perkawinan anak telah lama menjadi pranata sosial ekonomi masyarakat
di sana. Mengurangi pergaulan bebas dan urusan ekonomi adalah motivasi utama dari
mendapatkan dukungan secara Terswruktur, Sistematis, dan Massif (TSM) sehingga
budaya tersebut berjalan wajar. Menimbang semua hal itu, rekonsistensi dan ketegasan
setiap lembaga daerah perlu dilakukan dengan saksama, koordinatif, dan penuh
komitmen sehingga hal ini mampu membatasi ruang gerak dari tradisi tersebut di
samping tentunya sosialisasi dan penyediaan lapangan kerja yang memadai.

Kata Kunci: Budaya Patriarki, Massif, Sistematis, Simone de Beauvoir, Terstrukiur.
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INTRODUCTION

Having discussed an under-age
marriage by most people is a difficult
thing to accept socially. The aspect
of Health and the agenda of the
government are two of many factors
that indicate the public rejection
(Mulia, December 11, 2018).
However, other groups  view
differences in  this  under-age
marriage. They even take a
convention on this activity as a
tradition that should be preserved
and passed on to the next generation.
They are people who live in
Kasisang Backwoods, Bonto Loe of
village, sub-district of Bisappu,
Bantaeng Regency. For them, this
tradition is something that is not
strange or contradicted because it has
become a habit in their daily lives.
Thus, it has become an inseparable
part of the daily life of the Kasisang
community.

The under-age marriage is a
real portrait of the life of that
community, especially for young
women. When entering adolescence,
they must prepare themselves to
carry out this tradition even though
there may be inner conflict or
rejection within them. Carrying out
this tradition is a choice that cannot
be denied or rejected. The choice that
does not get involved them in any
decision concerning their future.
Their limited involvement has
proven how strong the father's voice
is in the family, especially
concerning marriage.

Some researchers have not yet
presented this tradition as a basis to
think or behave towards others in a
social context. Arimurti and Nurmala
(2017) argued that the level of
education or low knowledge
encourages girls into the under-age
marriage activity. On the other hand,
Widyawati and Pierewan (2017)
stated that the low economic level
positively influences the
implementation of it. Meanwhile,
religious belief does not contribute to
this tradition. The last study from
Rahayu (2017) has not proved yet
that the issue of under-age marriage
cannot be seen only from
constructive paradigm, but it should
be a critical framing. The used of
phenomenology of perception by
Merleau Ponty cannot bring out the
essential issue of the under-age
marriage.

There is nothing wrong with
the three studies above. However,
discussing the under-age marriage as
a tradition is a drama series that
needs to be studied further. Tradition
is positioned as a cognitive
normative that justifies every reason
in favour of it. As a result, the
expression and participation of
female adolescents are limited by a
system of this tradition. They cannot
be directly involved in determining
their life choices. This tradition has
hampered the development and
expression of the female adolescents
in the Kasisang Backwoods. This
matter is actually discussed by the
researcher which never be examined
by the previous studies before by
using  Simone de Beauvoir’s
perspective in seeing that matter.
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Although this tradition tends to
refute the views of the general public
about it, it cannot hide that this
tradition also suggests a patriarchal
practice or domination of the so-
called ‘Bapak’ (father) towards his
female adolescents. A daughter's
future is in turn determined by the
father's vote. In other words, the
father's voice is the daughter's voice.
The male voice or the father becomes
the critical essence of his position as
a major and the first subject in the
social system (Israpil, 2017: 142). At
this point, the researcher wants to
show that in addition to the cultural
aspects that are neatly wrapped in the
tradition of it, this tradition also
proves the presence of patriarchal
culture.

The story of under-age
marriage in Kasisang Backwoods,
Bonto Loe Village, Bisappu Sub-
district, Bantaeng Regency does not
only signify a tradition, but also the
power relation built by the ‘Bapak’
(father) to their female adolescents.
For this reason, this paper is intended
to see how the condition of the social
structure of society in constructing
the practice of under-age marriage
tradition and to highlight the
patriarchal ~ practice  behind  the
tradition. Then, this study can
complement the lack of relevant
studies that tend to only view the
under-age  marriage from the
perspective of education or religion.

METHODOLOGY

This study used a qualitative
paradigm. Helaluddin and Wijaya
(2019:  10) said that qualitative
method had the same meaning with
quality. The quality indicated to high

degree or the essential meanings of
an object or certain social
phenomenon. It was different from
the quantitative that only saw a
phenomenon based on a numerical
standard. The questions like Whar,
How, and Why could not be reached
by the quantitative, but qualitative
could do it. In that context, the
researcher already had done analysis
of document and in-depth interview
with the key informant, namely Selvi
Rahayu (25-year-old). She had been
interviewed around two months,
from June to July of 2020. Those
document analysis and in-depth
interview did to get more critical
information to respond the issue of
this study. The issue concentrated
with the agenda of social-economic
and  patriarchal  culture.  The
qualitative method was significantly
used to get more understand about
the phenomenon of the under-age
marriage  located in  Kasisang
Backwoods, Village of Bonto Loe,
Bisappu of Sub-District, Bantaeng
Regency that was not compatible
with deductive logic or quantitative
method.

The phenomenon of the under-
age marriage could be seen
meaningfully by the perspective of
existential phenomenology  of
Simone de Beauvoir. Her perspective
illustrated that all women had
experienced  with inferior and
minority. They were just the object
of the whole system ruled by a man.
They were not an essential mankind,
but incidental human being. Their
‘being’ in society was constructed by
a system so-called culture or
tradition. The tradition of the under-

age marriage in Kasisang
Backwoods revealed out that how
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female adolescents had  been
subordinated by a man so-called the
‘Bapak’. This ‘Bapak’ with his all
problems needed to get rid of by
doing ‘oppression’ through that
tradition of the under-age marriage.
In other words, the under-age
marriage was not giving a convenient
feeling to women, but it took away
their freedom (Heriyani, 2018a). At
last, this perspective of Simone de
Beauvoir was used to get more
realize about some indications that
managed to establish that tradition
and how that tradition could run well
without any disruptions.

The researcher already
interviewed Selvi Rahayu as the key
informant and did content analysis to
academic document so-called thesis
which had the same scope with this
study. In that academic document
(Rahayu, 2017), the researcher
summarized some significant
information to complement the
information from Selvi Rahayu.
Finally, the information analysed by
Colaizzi’s analysing (Sobur, 2013:
456-458) that was still going with
Simone de Beauvoir’s perspective by
getting open to some information
from the informant to get more
understanding from her perspective;
focusing on the phenomenon study,
formulating some meanings stated by
the informant; categorizing those
meanings into theme or category, in-
depth analysing (exhaustive
description) to figure out the
essential  meanings  of  those
categories, and making conclusion.

RESULTS AND DISCUSSIONS

Local Tradition: Judging
Legitimacy of Under-Age
Marriage as Local Institution

The tradition of under-age
marriage in Kasisang Backwoods,
Bonto Loe Village, Bisappu District,
Bantaeng Regency was an identity
that not only introduced their
presence to the out world, but also
asserted their position on the issue of
child marriage. This tradition had
become accustomed to the lives of
female adolescents who lived in the
village. It was not surprising that
many of them were found out doing
early marriage. Grandma and Mother
had carried out and inherited this
tradition as well. Sri Erni (17-year-
old) was an informant who said that
under-age marriage was a tradition in
Kasisang Backwoods that had been
going on for a long time and
involved our grandmothers, parents
and sisters, so it was not something
to worry about. Meanwhile, another
informant named Amiruddin (21-
year-old) stated the same thing that it
was a culture that had existed for a
long time. Having underlined the
views of the two previous
informants, Riskayani (20-year-old)
likewise ensured that this tradition
was part of the habits of people in
this village and this was fully
supported by parents and local
community.

Socially, being part of this
tradition had quite good consequence
in terms of social recognition
(prestige). Sri Erni said that getting
married at a young age was a
positive achievement in society.
Therefore, holding marriage at an
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carly age was relatively acceptable
for most female adolescents. This
acceptance cannot be separated from
the view that marriage at an early age
was aimed to avoid the cost of
promiscuity. Sri Erni said that in
order to avoid promiscuity, we
should better do early marriage. In
other words, promiscuity in this
village was a serious problem that
needed to be prevented by means of
marriage at an early age.

The process of under-age
marriage was generally carried out
utilizing matchmaking between the
two families. Although at the
beginning of the matchmaking, many
of the main resistance came from the
perpetrators of it, they were also
happy along the journey of their
marriage. This was conveyed by
Riskayani that she and her husband
did not love each other, but they
were able to get through it with
evidence of a child who was gifted to
us by Almighty God. After obtaining
approval from both parties, the
marriage took place at the Office of
Religious Affairs (Kantor Urusan
Agama). Because the age of the
perpetrators was generally far from
the applicable rules (Law No. 1 of
1974 Article 7 Paragraph 1),
sometimes the  KUA gave
dispensation or even manipulated the
age of the perpetrators. This was
conveyed by Amiruddin that his
family at KUA helped to arrange the
marriage and proposed to him to
change his age so that he was much
older even the head of the marriage
ceremony did not have a problem
with it. Sri Eni stated the same thing
that the KUA manipulated the
wedding date to match the existing
regulations, which was 16 years old

because at that time she was 15 years
old.

From a legal point of view, of
course, what the Office of Religious
Affairs (KUA) had done was wrong,
but for the KUA was not. For them,
avoiding problems of the prohibition
of under-age marriage were the main
things that needed to be avoided
rather than questioning it. In
addition, the local government also
had no problem with it. They had
contributed to the success of it
Amiruddin said also that the local
government and KUA permitted us
to get married at early age. He indeed
said again that the local government
and KUA permitted them to marry at
an early age to avoid various
problems, whether it was a riot or a
fight. The under-age marriage was
also found in other areas of Bantaeng
Regency. This was reported by CNN
Indonesia (“Curahan Hati Siswa
SMP”, 2018, April 22) that there had
been an early marriage between
Fitrah  Ayu  (l4-year-old) and
Syamsuddin (16-year-old) in Letta
Village, Bantaeng Regency.

The story was not much
different  from the under-age
marriage couples in  Bonto Loe
Village, community leaders, village
priests, and several stakeholders in
Letta Village agreed to marry the two
of them according to the applicable
rules (request for dispensation) in the
religious court. The Child Protection
Agency (LPA) (Basri, March 06,
2019) presented that the percentage
of underage marriages in the South
Sulawesi area was 30.5% which put
South Sulawesi in the fifth stage
according to the Chairperson of the
South  Sulawesi LPA, Fadiah
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Machmud. The data indicated that
under-age marriage was not strange
for people in South Sulawesi. It was
held for various reasons. One of the
reasons was a tradition that had
meaning and value in society as
problem-solving in the form of
promiscuity which was usually faced
by teenagers. This tradition indirectly
prevented this despicable act. At the
same time, this also reinforced the
hegemony of this tradition against
other discourses. For example, the
legal discourse had weakened when
this tradition was fought for.

At the end, the under-age
marriage in Kasisang Backwoods
could be seen as tradition, identity,
and  discourse  struggle.  This
condition was a cultural event that
proved on how this tradition was
held very strong by local people
while beating other issues such as
medical and law. At this point, the
tradition of under-age marriage was a
collective moral imperative of
Kasisang indigenous people that
manifested in social institution.

Local Tradition: The Intercourse
of Under-Age Marriage and Social
Structure

The under-age marriage in
Bonto Loe Village is a tradition that
signifies the social-economic
conditions of the local community.
The limited economy is a description
of the social-economic conditions of
them. Most of them have professions
as farmers beside traders or
gardeners. These conditions have
forced teenagers to be unable to
continue their education and choose
to help their parents and even get
married at a young age. The strong

stigma of people who believe in that
education does not bring pretty much
change to their social-economic
conditions have resulted the under-
age  marriage to  grow  up
continuously. Thus, even broader
access to education cannot prevent
this tradition out.

Having owned a low economy
makes it difficult for them to
compromise with this tradition. They
consider the choice to marry at an
early age is the best choice in their
family. By getting married, they are
able to reduce the economic burden
owned by the family. The under-age
marriage is a way out of the social-
economic problems faced by many
poor families in Kasisang
Backwoods, village of Bonto Loe.
For example, the parents of couple
marriage, Sri Erni and Wandi, both
of them are farmers. Meanwhile, the
parents of other informants also have
the same profession as Sri Erni and
Wandi's parents. This background is
enough to prove that there is a
relatively  significant relationship
between economic condition and the
decision to marry at a young age. In
other words, the awareness of
carrying out marriage at a young age
is also determined by the social-
economic  conditions  of  the
community. The more poverty, the
greatest feasible to get married.

The tradition of under-age
marriage in  the Bonto Loe
community is an effort to reduce
economic problem that often burdens
families in Bonto Loe Village. This
problem has made cost so many
cases of the under-age marriage for
almost every year. They do not have
any job which can meet their daily
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needs. The farming profession is a
job that is economically difficult to
cover the needs of the family. Entang
Sastratmadja (Adiguna, February 06,
2014) figured out that most of people
still consider the farming profession
to be a poor and detrimental work.
The small profit as a farmer is
enough reason for families to marry
off their fellows due to getting fear
that it will make difficult for them in
the future. Economic limitation in
turn has preserved the tradition of
under-age marriage.

Local Tradition: Revealing Under-
Age Marriage as Immorality and
Poverty Issue

The under-age marriage is a
social-cultural tradition that implies
the dependence and obedience of the
Bonto Loe community in their daily
lives. Having not concerned with a
gossip and other consequences, they
continue to carry out this tradition
without feeling anxiety of getting
negative stigma as a respect for their
ancestors. The loss of concern about
the negative stigma of perpetrators of
under-age marriage cannot  be
separated  from  their  direct
experience or  especially  the
experience of previous perpetrators
of it. This is enough to convince
them to stick to this habit. Amiruddin
(21-year-old) said that there is no
negative impact from it, especially
on the health aspect, which has been
promoted to be a serious threat to
perpetrators of it. This knowledge in
the end becomes a new insight for
them as well as an instrument of
justification and defence when there
are threats or challenges that come
from outside to provoke this
tradition.

This tradition is not just a ritual
practice, but it is believed to be a
kind of problem solving that has
been faced by teenagers, namely
promiscuity. Sri Eni clearly stated
that the affirmative action for under-
age marriage because of it has saved
me from misbehaving. Misbehaviour
can be interpreted as promiscuity.
This tradition has the philosophical
value of the Kasisang community in
witnessing and solving various
problems faced by teenagers today,
especially regarding to promiscuity.
The value in this tradition is an effort
by them to describe the current youth
associations that tends to be negative,
so that maintaining the good name
and identity of Kasisang female
adolescent is an obligation. It is
undeniable that the implementation
of this tradition is denied at the
beginning by the perpetrators of the
tradition, but they finally realize and
accept the family's decision over
time. According to Selvi Rahayu (25-
year-old), a Backwoods Head in
Kasisang Backwoods, Bonte Loe
Village, said that promiscuity is a
serious problem in this area and the
victims are too many. That statement
is a strong signal that the under-age
marriage is presented as a social
control agenda. Furthermore, Selvi
Rahayu figured out that this tradition
is really able to reduce the numbers
of promiscuity.

On the other hand, the tradition
of under-age marriage in Kasisang
Backwoods Bento Loe signifies the
dominance of narrative text of this
tradition over narration legal and
medical texts. KUA, the headman,
and even the local government do not
give a serious response or firmly
against this marriage legally despite
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many violations in it. This points out
that this tradition has received a lot
of support from the residents. This
form of support is usually done by
giving a legal dispensation even the
manipulation of age to pave the
under-age marriage.

In addition, to being a
manifestation of a tradition in
Kasisang and surroundings also
clarify that poverty relatively
becomes the determinant factor that
is the occurrence. As previously
illustrates, all of the informants and
their families are underprivileged
families. The economic burden in
poor families is circumvented by
marrying off their sons in the hope
that the burden can be resolved. This
is shown by Irwandi Judahi and
Wandi who have a job so they are no
longer rely on their parents. It is true
that this traditional system provides
an opportunity and a chance to
reduce the economic problems of
people Kasisang who daily work as
farmers. This is where the economic
structure of the Kasisang community
is constructed. The tradition is a
manifestation of 'economic practice'
in the form of bargaining, namely
offering others to 'buy' their poverty.

Female Adolescent of Kasisang:
Asserting Domination of ‘Bapak’
Through a Tradition of Under-Age
Marriage

The historical bond of tradition
for female adolescent of Kasisang
makes difficult for them to get out of
their individual status and at the
same time their femininity path. This
fact puts their entity to feel lost' and
became 'other'. The presence of the
‘other’ is often seen as a serious threat

and a burden to men, so it seems that
there is a continuous and consistent
effort to eliminate this 'other’ figure.
The incident of under-age marriage
in Bonto Lee Village can be
interpreted as an effort to silence or
eliminate the entity and their
awareness of the existence of their
bodies that are forced to submit to
being slaves of a tradition. Their
otherness becomes more authentic
when it is embedded in a cultural
institution so-called a tradition.

For Kasisang's female
adolescent, getting married at an
early age looks like a non-negotiable
obligation—until  this article is
compiled, there have been two
female adolescents who get married
in early 2021. Making any offers
indicate there is an effort to show
resistance  to a long-preserved
tradition. They are defined through
this marriage tradition. The more
they are able to carry out and
maintain this tradition, the more
prestigious it will be. The condition
is unwittingly being a social-cultural
engineering for setting aside them
because they are considered a family
economic burden. Even though they
are aware of it, they are unable to
free themselves because they are
already controlled by the male in
their family as the sole right holder
and authority, namely the 'Bapak
(father). This social construction is a
determining factor for them to have
experienced dominance over men
(Purnomo, 2017). This construction
certainly does not take place in a
simple manner but it is supported by
various parties in a Structured,
Massive, and Systematic (SMS)
manners.
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The systematic aspect
represents  how  the under-age
marriage is carried out in a neat and
patterned  manner  without any
impression of coercion and resistance
from various parties. This is also
highlighted by the value of the
tradition which not only manages as
a belief that offers a response to
community problems in Bonto Loe
Village (e.g. poverty), but also social
prestige that is able to provide
sufficient social sphere for their
activities in the community (Dini,
2017: 10). Simone de Beauvoir
argued that the existence of
institutionalized under-age marriage
makes difficult for women, instead of
getting oppression against them
(Heriyani, 2018b). This explains that
this activity has long been well-
coordinated and planned as a
tradition. Therefore, it is necessary to
make extra efforts to reform the
existence of that tradition to gain
their freedom as women.

Another aspect that is no less
important for the continuation of this
tradition of under-age marriage is the
massive situation. The massive
situation denotes that this tradition is
carried out by many female
adolescents in Kasisang Backwoods,
village of Bonto Loe. It points out
that we are not difficult to find
married couples who are underage.
This massive situation allows many
of them psychologically to be brave
and not hesitate to carry out the
tradition which has been going on for
a long time. Thus, this massive
situation  further strengthens the
courage of them to marry even
though there are challenges that
come after on their way.

The last dimension is a
structured standard. The under-age
marriage gives a signal of the
existence of a structural order that
bolsters the continuity of this
tradition. This order tends to give
dispensation, so that this tradition is
not only invulnerable with social and
culture, but also legal. The Office of
Religious Affairs (Kantor Urusan
Agama), the attorney Officer, the
Regional Police, and the Head of
Village/Backwoods are  structural

components of state institutions that
facilitate the sustainable of this
under-age marriage tradition. The
intervention of government officials
through a marriage institution is very
possible for them to control and
determine the future of female
adolescents there. The authority and
legality of this marriage institution
have increasingly put them as the
‘other'’ on male's position including
their ‘Bapak’ (father).

Simone de Beauvoir (Heriyani,
2018c) argued that although marriage
(institution) provides comfort and
happiness, it has eliminated women's
freedom and creativity and even
becomes a divided self-due to
experiencing alienation in principle.
In the end, these female adolescents
get label or stereotype that cannot be
avoided because they only have one
choice, namely to be devout
(shaleha) to their father and virtuous
(shaleha) to their husbands. The
label or stereotype put them as
inferior, a position that does not
require them to build a choice or
assumption other than what has been
formalized in society through the
social-economic structure and even

religion.
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At last, it can be seen that
patriarchal culture is to be truth as
the local institution that no need to
debate it for local community
(Rokhima, 2014). They believe in
that local institution as something
calls God’s will. It signifies that what
has been God’s will, it must be
obedient and respectful. The idea or
any movement to fight back on it
will be considered as disgraceful
signal. In consequence, the value of
local institution has a high degree as
well as the value of moral religious.
Both of them cannot be separated or
controverted due to they are
reciprocal.

CONCLUSION

This study has proven that
under-age marriage in Kasisang
Backwoods, Bonto Loe Village,
Bisappu District, Bantaeng Regency
is a tradition that still continues until
now. The implementation of this
tradition who get involved teenagers
(10-18  years old) has made
fundamental implications for the
development  of the under-age
marriage in Kasisang Backwoods. It
has  experienced a shift in
understanding of the under-age
marriage which has been banned and
opposed by society in general. It
actually gets a place and exclusive
attention for the Kasisang
community. People are not worried
about the threats or consequences of
it. At the same time, they actually
saw this under-age marriage not only
as a tradition that has to be carried
out, but also it gives additional
values to them.

Turning down the promiscuity
and making less of the economic

burden are real configurations of
those  values that the local
community to be anxious. The high
cases of promiscuity are considered
to be solved by this tradition as well
as the economic problems that have
been concerned by the people of
Bonto Loe. The farming profession,
which is mostly carried out by
residents, does not guarantee the
welfare of their families at all. This
lack of guarantee emerges to force
them to then choose marrying off
their fellows at an early age. This is
at least able to reduce the duty for
parents or the head of family (father)
for the welfare of them.

On the other hand, this
tradition also establishes another
story behind the under-age marriage.
It actually has convinced that the
*Bapak’ (father) has dominated every
decision making in the family. The
‘Bapak® was the first and foremost
subject in the family system. He
dominates and controls every right
and obligation carried out by every
member of the family. This includes
the obligation to carry out the
tradition of under-age marriage. The
fuure of the fellow's household
cannot be separated from his
authority. For the reasons of
promiscuity and economic matters,
the '‘Bapak' (father) can 'force' their
fellows to carry out marriage even
though they are not old enough. The
stage of the tradition of under-age
marriage has finally shifted into a
patriarchal practice. Thus, the power
relations shown by the 'Bapak’ in this
tradition has ensured that the practice
of patriarchal culture is deeply
embedded in  the Kasisang
community.
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The strong support from the
system and social structure in society
also perpetuated this patriarchal
practice. Starting from the Head of
the Village/Backwoods, the Regional
Prosecutor's Office, the Regional
Security Apparatus, to the Office of
Religious Affairs (Kantor Urusan
Agama) are part of the system and
structure that preserves this tradition.
When there are fellows who want to
be married and it is known that they
are not old enough, the local regional
institution  will give an age
dispensation, so that they can get
married. The lack of firmness and
consistency in implementing the
rules make this tradition difficult to
break out. In other words, this
tradition ~ has  been  running
Structurally, Massively, and
Systematically (SMS), so that it is
complicated to change the people's
perspective on it.

The challenges ahead are the
issue of limiting the under-age
marriage from the traditional trap
that has become a habit of the
Kasisang ~ community. It is
undeniable that this tradition can
reduce social illness (promiscuity)
and sufficient economic certainty,
but we have not also turned our eyes
out to the various problems caused
by this tradition. At the same time, a
challenge also comes after from the
owner of the family authority,
namely the ‘Bapak’ (father) who
appears to still want this tradition to
carry  on.  Re-consistency  and
firmness of each regional institution
needed to be done carefully,
coordinated, and full of commitment,
so that it is able to restrict the
movement of the tradition. In
addition, it is also necessary to

conduct socialization related to the
cost of under-age marriage and
provide decent employment
opportunities for both parents and
young men and women, so that the
economic burden is no longer being a
reason for their defence and
justification in carrying out this
tradition.
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UNDER-AGE MARRIAGE: ASSERTING ‘BAPAK’S DOMINATION
OVER FEMALE ADOLESCENT
FROM TRADITIONAL SETTING TO PATRIARCHY

Jalaluddin. B
Department of Communication and Broadcasting of Islam (KPI)
UIN Alauddin Makassar
E-mail: jalal basyir@uin-alauddin.ac.id

Abstract. According to public, under-age marriage was a social matter that was contrary
to social norms. However, it did not happen to the people of Kasisang's belief in
Bantaeng Regency. The legacy of tradition, it was they thought about the under-age
marriage which needed to be preserved. This study focused on the social-economic
conditions and patriarchal culture behind the tradition. This study used qualitative method
with Simone de Beauvoir's existentialist phenomenological approach as the unit of data
analysis by in-depth interview technique and analysis of document to gain crucial
information. The technique analysis data by Colaizzi used to analyse data founding. The
results of this study proved that the tradition had long been a social-economic institution
of the community there. Reducing promiscuity and economic affairs were the main
motivation of this tradition. In addition, this tradition also legalized patriarchal culture
which actually got Structured, Massive, and Systematic support (SMS) from social
institutions, so that the culture naturally well carried out. Considering all these things, the
re-consistency and firmness of each regional institution needed to be performed with
careful, coordinated, and full of commitment, so that it could confine the mobility of the
tradition beside doing socialization and providing adequate employment opportunities for
community there in advance.

Key words: Massive, Patriarchal Culture, Systematic, Structured, Simone de Beauvoir.

Abstrak. Bagi masyarakat umum perkawinan anak adalah perkara yang bertentangan
dengan norma sosial. Namun, hal ini tidak sejalan dengan keyakinan masyarakat di
Dusun Kasisang, Kabupaten Bantaeng. Warisan tradisi, demikian tanggapan mereka
terkait perkawinan anak ini yang perlu dilestarikan. Tulisan ini difokuskan pada kondisi
sosial ekonomi dan budaya patriarki di balik tradisi tersebut. Jenis penelitian ini adalah
kualitatif yang menggunakan pendekatan fenomenologi eksistensialis Simone de Beauvoir
sebagai metode analisis data dengan teknik wawancara mendalam dan analisis
dokumentasi untuk mengumpulkan informasi penting. Teknik analisis data Colaizzi
digunakan untuk menganalisis temuan data penelitian. Hasil penelitian ini membuktikan
bahwa tradisi perkawinan anak telah lama menjadi pranata sosial ekonomi masyarakat
di sana. Mengurangi pergaulan bebas dan urusan ekonomi adalah motivasi utama dari
mendapatkan dukungan secara Terswruktur, Sistematis, dan Massif (TSM) sehingga
budaya tersebut berjalan wajar. Menimbang semua hal itu, rekonsistensi dan ketegasan
setiap lembaga daerah perlu dilakukan dengan saksama, koordinatif, dan penuh
komitmen sehingga hal ini mampu membatasi ruang gerak dari tradisi tersebut di
samping tentunya sosialisasi dan penyediaan lapangan kerja yang memadai.

Kata Kunci: Budaya Patriarki, Massif, Sistematis, Simone de Beauvoir, Terstrukiur.
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