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Abstract

The study discusses the behaviour of elites performing pre-election political rituals. This
behaviour was carried out in the sacred place in Malang Regency. Political traditions contain
the belief that symbols followed by elites interpret religion and politics. In this case, the elite
who follow the election is closely related to the various contests that are contested. The
study uses a qualitative descriptive approach with databases sourced from informants in
the field through the interview process and separating vital and additional informants. It was
discovered that the elite’s practice of political rituals was formed by a series of processions
at the site of kingdom relics. Political patterns attached to the elite have turned into a
form of tradition from initially just a pilgrimage process. This form of ritual is divided into
stages. First, understand the ritual conditions and symbols. Second, interpret the patterns
performed. Third, transform patterns in the actions of the political elite. This paper shows
that studying political culture sourced from the elite still needs to be explored as a social
phenomenon ahead of elections in Indonesia.
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Abstrak

Studi ini membahas perilaku elit yang melakukan ritual politik pra-pemilu. Perilaku ini
dilakukan di tempat suci di Kabupaten Malang. Tradisi politik mengandung keyakinan
bahwa simbol-simbol yang diikuti oleh para elit menafsirkan agama dan politik. Dalam hal
ini, elit yang mengikuti pemilu erat kaitannya dengan berbagai kontes yang diperebutkan.
Studi ini menggunakan pendekatan deskriptif kualitatif dengan basis data yang bersumber
dari informan di lapangan melalui proses wawancara dan memisahkan informan vital dan
tambahan. Ditemukan bahwa praktik ritual politik elit dibentuk oleh serangkaian prosesi di
situs peninggalan kerajaan. Pola politik yang melekat pada elit telah berubah menjadi bentuk
tradisi dari awalnya hanya proses ziarah. Bentuk ritual ini dibagi menjadi beberapa tahap.
Pertama, pahami kondisi dan simbol ritual. Kedua, menafsirkan pola yang dilakukan. Ketiga,
mengubah pola dalam tindakan elit politik. Makalah ini menunjukkan bahwa mempelajari
budaya politik yang bersumber dari elit masih perlu dieksplorasi sebagai fenomena sosial
menjelang pemilu di Indonesia.

Kata kunci: Ritual Politik; Agama; Tradisi Elit; Pemilihan; Ziarah

INTRODUCTION

Religion and politics are an issue that never goes from shifting times to exciting problems
in them. Religious and political relations have existed since the beginning of Islam when the
Prophet Muhammad (peace be upon him) was the leader in Medina (Zsolnai & Flanagan,
2019) and continued to grow along with the development of the existing political and
state system.(Schlegel, Monatshefte and 1989) The pattern of change of leaders, both in the
context of heads of state or regional authorities and even in the environment of the House
of Representatives, both central and regional, becomes essential in this regard, especially
in the modern era. Therefore, the study intends to examine the phenomenon of political
rituals carried out by elites in the run-up to elections. This ritual practice is considered in
that context certain behaviours are not only illustrated by campaigns and distribution of
voters. Instead, make pilgrimages in the hidden mode of seeking spiritual capital(Pradana et

al., 2023).

Elections are an essential component in a democracy like Indonesia. The interest of
people throughout Indonesia in following the election is very high. This is evidenced by the
increase in voter numbers from each election period. (Latief, 2016) The above phenomenon
is common and comprehensive among the people of Indonesia. So, religion and politics
are the most important parts of daily life whose relations have diverse forms and meanings.
Therefore, the study of religion and politics is always in demand by its researchers. Bridging
between religion, tradition, and politics, rituals become interconnections between sharing
sacred and secular spaces on the global stage. (Raj and Grifhin, 2015) Finally, this became
the primary behaviour of the elite, synchronising the pilgrimage with the personal needs of
being a politician.

At least the study of religious and political relations found a variety of theories of
relations between the two in general. Sometimes, the analysis of both issues is related to
specific regions or countries such as China, Bangladesh, or others. (Pabbajah et al., no date;

Bianchi, 2004; Coleman and Eade, 2004; Raj and Griffin, 2015; Ramos, 2017) Likewise,
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the study is often done through certain religions such as Islam, Catholicism, etc.; studies are

also associated with current issues such as gender.

This article will explain ritual practices closely related to the symbolization of the site.
(Galenson and Roiphe, 1971; Davis and Boles, 2003; Freedman and Ward, 2018; Zupancic,
2021) This study explicitly examines the ritualisation and politicisation of religion as depicted
in the ritual phenomenon (Hanik, 2014; Maulidia, 2019; Pradana, 2020; Syahputra et al.,
2021) and the behaviours carried out by those who participate in political contestation.
( Lee, 2020; Zubaida, 2006; McDougall, 2020) To review this will be discussed how the
community traditions depicted in the heritage site of The Singhasari Kingdom of Malang
will be behaviours that are used as political blasphemy. After that, it was studied about the
perpetrators’ reasons for carrying out various rituals for their success and the transformation
of local wisdom in Indonesia’s religious and political relations. Thus, with the third study,
there will be a picture and analysis of the existence of religious and political ties that develop
during a five-yearly political event in Indonesia as a form of ritual of the political elite.

This phenomenon is often found in various activities along with the number of
competitors. Even though the position sought is not much or limited, the leadership election
is just presidential or other. Thus, one’s religious behaviour does not show the quality in
carrying out his religious teachings, especially when carrying out political activities that
make a person out into the zone that is often done by those who do not practice spiritual
teachings(Danarta et al., 2024).

The relationship between religion, tradition, and politics continues to this day, especially
in the run-up to the general election. An important reason is a study examining the form
of political rituals carried out by the elite. The study proved that socio-political changes
related to pilgrimage behaviour had become a tradition of political conventions. This ritual
is precisely at the heritage site of the Singhasari Kingdom. Researchers used this qualitative
research to explain the social phenomena of ritualization and politicisation practices. The
data was collected through field observations from 2018 to the post-election elections in
2020. In comments made, participants follow the process of which sites are visited. In this
study, researchers used direct data collection techniques to obtain essential information.
Interviews were conducted with political elites, site keepers, several community groups,
and former perpetrators of political rituals. In addition, the data is also strengthened by
looking for relevant literature to support the analysis of the relationship between tradition
and politics.

The collected data is analysed, grouped, and presented in a descriptive structure. The
necessary information is then coded based on categories into 1) artefacts or anything that
informants think is the embodiment of the elite practice of political ritualization, 2) what
understandings or meanings are contained in the ritualization of politics according to
informants, and 3) what forms of praxis reflect the elite practice of ritualising politics. In this
study, the explanation of elite practice in performing political rituals should be understood
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as a focus of research. Each meaning of the ritual practice is explained through the symbols
that appear. This is where researchers should be able to figure out what each character means
in the process of political ritualization because this symbol will show the reason why this
political ritual practice occurs and why it should be at a sacred place.

RESEARCH SETTINGS

Research Setting contains the context/large scope of the problem or theme you are
writing about. If your writing is related to theoretical issues, this chapter must present the
context of the theoretical debate on the theme you are writing about. Likewise, if your paper
is related to field research, you must clarify the setting and major context of the field related
to the theme you are writing about.

Politics is the art of influencing others (Blum, 2013; Cheneval & Ramel, 2011; Cohen,
1969; Sennett, 2012). Politics can not only be done by the ruler (Arioli, 2014; Roskam, 2002),
whereas even infant children can be political, so politics has comprehensive meaning (Amusa
& Ofuafor, 2012; Crystal, 1995; Stange & Patock, 2010). According to Machiavelli, politics
is “the ends justify the means”. In political activities, political elites are not separated from
practice to gain the support of their constituents(Aytag, 2020; Mofatteh, 2016). Pragmatism
in trying to gain power is easily the way the political elite often does. The modern era is often
associated with rational human understanding. At the same time, the phenomenon that
occurs is the rise of nobility to the paranormal (Ghils, 2015) moeslem figur it called Aya:.
Even intelligent people are considered to have irrational behaviour (Pradana, 2020).

Javanese people pursue all forms of culture in depth. This behaviour is seen in areas
that still maintain Javanese culture, such as diving, giving sajen during grave pilgrimages,
to perform rituals on sacred tombs that became elders of ancient villages.(Mulder, 2001;
Platteau, 2008; Stensvold, 2016) Javanese culture, called kejawen, is the completeness of
each Java because it contains cosmology, mythology, and mystical conception devices in
understanding animism and dynamism that gave rise to Javanese anthropology itself, namely

the system of ideas about the essential nature of humans and their society. (Handler, 1991;
Ghils, 2015; McDougall, 2020)

The trust of the Javanese people in maintaining their cultural heritage is seen in every
order formed from every activity carried out.(Inanna et al., 2020; Perbowosari, 2019; Sood
& Nasu, 1995) The community carries out this behaviour because the teachings of Javanese
society are full of symbolisation of various forms and natural events that have entered the
belief of animism and dynamism(Geertz, 1957; Plutschow, 1995; Julianto, Setiawan, and
Harianja, 2021). The faith in God is often impure about the remnants of animism and life
because it is mixed with the fullness of objects considered sacred, both inanimate and living.
The religious meaning here not only means noble and honourable but has magical power, as
something sacred is illahiyah.

The tightness of the myth of competition in politics causes contestation of mutual support
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through campaigns intersecting with each other, which is often the main problem. From this
phenomenon, many successful team strategies are many in the shootout. Various strategies
that rely on a person’s popularity are used as the primary tool. Of course, with an organised
communication pattern. Because that is the political phenomenon of the modern era today,
traditional public thought causes the behaviour of society to be still mystical(Kammen,
2011). Because it’s not the first time, that mysterious things have become the main tools
of political strategy. Something abnormally done by a politician to influence his political
opponent and influence the electorate in strange ways is unreasonable and illogical, but the
results can be seen. In its multifaceted form around us, the symbolisation of petilasan is even
more missed. So, it is not uncommon for us not to know the hidden meanings behind its

symbolic embodiment, so we can’t live and manifest it in behaviour.

English translation. Moving from the understanding that cultural symbols to orientations
of political behaviour also appears in traditional elite behaviour. (Walton, 1985; Dalton,
2000; Berman, 2001; Layman and Carmines, 2019) Local culture’s influence is powerful
in bridging the birth of syncretic religious rituals (Brakel, 2004; Madsen, 2021). This
paradigm emerged as a form of diversity that influenced the political behaviour of traditional
Muslims(Danarta et al., 2024; Yoga Adi Pradana et al., 2024). The actions taken also appear
in modern political behaviour today, just like the pilgrimages made by the elites or even
come to visit the reassuring symbols. In addition, other behavioural models that support the
practice of the political elite in devising its strategy are seen at its arrival in every religious
ceremony, even if it is outside of personal religion. The presence of this figure becomes a
positive event to form an image and absorb the community’s aspirations. This phenomenon
appeared during a religious ceremony in Bali about Yajna, which is the embodiment of a

form of sincere and sincere sacrifice for the local community(Cornell, 2010; Hartaka &
Made, 2021; Yusuf & Azisi, 2020).

English translation. This cultural mission can also be interpreted as a form of resistance
to the social conditions of modern-era Javanese society that entered materialism(Belk, 1985),
hedonism(O’Shaughnessy & O’Shaughnessy, 2002), and fanaticism that are considered to
have the potential to neglect humans from their main functions in the world. Thus, the
views and attitudes towards heritage sites that are considered sacred are the people’s cultural
values, and the artistic value is the view of life for most Javanese. What is meant by the idea
of life here is an abstraction of life experiences formed by way of thinking and is finally a
guideline embraced by a person or will be able to develop an attitude towards rituals towards
life. (Neumann, 2006; Geertz, 2012) From this reality came the idea that the elite is at
once a practice of political traditions. This cultural mission is not only limited to symbolic
states that are characterised by the imagination who like to wear the attributes of Javanese
clothing only, but more than that, the political elite also play an active role in ritual missions,
ceremonial, artistic and become a real example for the community through its behaviour
as a form of actual praxis of the anticipation of behavioural perception of the meanings
and understanding of various kinds of Javanese ancestral teachings that are so It is often
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symbolised in forms of materiality, myth, literature, and behavioural behaviour.

RESULTS AND DISCUSSION

Existing forms of political rituals

Figure 2. Patirtaan Watugede
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Figure 3. Sumber Nagan Mbiru
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There are five sacred place sites visited by the political elite in the ritualization process.
First, the source of polaman springs is located in Lawang Subdistrict. Dubbed as “Impression
of Saptaarga Polaman’ that is, a place of self-purification. Second, Sumberawan Temple is
made of andesite rocks with a size of 6.25 meters, a width of 6.25 meters, and a height
of 5.23 meters. 7hird, Patirtaan Watugede became a place used to carry out self-cleaning
because it was the bathhouse of the King and princess of the Singhasari kingdom (1222 -
1292). (Figure 2) Fourth, the Nagan Mbiru Source is where the sacred objects are sacred, one
of which is the legendary kris belonging to Mpu Gandring, which according to the story, is
used by the Singhasari Kings to kill each other. (Figure 3) Fifth, the Singhasari Temple, the
elite’s ultimate goal, performs political rituals to get a “roll”, such as instructions to be or not
the elite is elected in elections.

The term that becomes part of the ritual performed is “kulonynwun dhumateng jagad.
In the stage of political ritualization carried out in some relics of the Singhasari kingdom,
researchers found interesting things. It is said that the author’s account evidences the
entrance to the spiritual journey through Nglawang from the narration of the Polaman
source caretaker, M.A., that:

“...the entrance of this ritual is actually through Lawang or Ngelawang, which is
in the fibre of Negarakertagama, then explained also if the source of this Polaman
also existed even before the singhasari kingdom, only when permission through
the entrance at the source of this Polaman. This Polaman site is rarely known,
but for some people, the dreamer has been widely used as a reference to pray...”

In addition, it is also explained how the mantra or pronunciation of prayers that are
usually often done by one of the political elites,

“Pangeran ingkang Moho suci jumeneng ing ndhalem ingsun Gusti ingkang
mobho suci, Jumeneg ing ndhalem sak kabehane mahluk nyebar ing sak kabehane
alam, jagat alit ngantos jagat ageng. Meniko wonten sifat sucinipun gusti,
nanging mboten sedoyo manungso saget sumerep, naliko sumerep, manungso
mboten saget ngucap punopo punopo mung meneng lan gumun. Pramilo ingsun
ngaturake asmonipun gusti ingkang moho suci.” (in Javanesse languages)

Another form of ritual is in the form of Ruwatan Sengkolo. In the understanding of
Javanese society obtained from the caretakers, every political elite who comes to the source
or patirtan, the person must be handled as a way of himself will take a new life in political
contestation, explained by NR, that:

“Here are many, ranging from local officials to political leaders have been here,
regents/mayors have also been. But they mostly disguised themselves and came
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at night. They come, of course, want to do rituals here, like doing sengkolo or just
drinking water. Self-purification lets the holy rich newborn children; they will
get the aura of the unseen from the angel who is here. Sumberawan is believed
to have a supernatural harvest in terms of youth. Whoever bathes and does self-
purification here must be attached from the angel of Kendedes. In the sengkolo,
purification usually used is a seven-look flower, a flower setaman, a tiger collar,
and a relon flower. In addition, there is an offering as well.”

Traditions used as ritual affirmation have become a culture for elites to carry out rituals.
According to Summer-Effler, practice is at the heart of all social dynamics(Turner & Stets,
2005; Wherry, 2010). Patterns enhance group emotions related to symbols, the formation
of belief bases, morality, and cultural thought. The character in this ritual performed by the
political elite is the embodiment of the flowers used in the pattern. The third ritual form is
Ruwatan Sengkala. The way is performed after paving the road and performing purification;
then, the elites carry out ritualization. The last ritual procession performed is “nymwun
pulung”, where this ritual is performed at Singhasari Temple. In Nusantara mythology, the
human microcosm is influenced by its macrocosm. It means that humans are part of the
universe. That’s what causes humans to be unable to separate the signs that nature appears.
As revealed by MW, who is the caretaker of Singosari Temple,

“Urip ning alam donya mung senajan mampir ngombe, urip kanggo nguripi
mula niku tiyang gesang ugi padhos tonya piyambak. Sami kalian tiyang
engkang dateng mundhut pulung teng mriki. Kathah saking pundi kemawon
engka ngersaaken pulung saking Raja Kertanegara. Nanging kulo nathe angsal
pulung kang jumenengipun sak larik kertas, tulisane Ning Hawa Shita, Bandaya
Sihe Hyang Widhi Wase...” (in pure Javanesse languages)

It can be interpreted as follows, living in this world is like we drink water, live to live.
Therefore, a living person must seek the water of his own life. What is explained can be
used as a clue that man’s understanding of the meaning of life is determined by himself.
Interestingly, he said that all the most incredible energy of the power of prosperity comes
from the power of God.

Another form was also found to purify the heirloom. Ritual activities in the procession
often used as a form of the meaning of the symbols of material that have magical harvests
are called a procession of heirloom purification. An elite who wants and has held political
office cannot be forgotten about his relationship with his sorcerer as evidence of other forces
beyond man. The meaning of political ritualization found in the relics of the Singhasari
kingdom is closely related to the mystery of a keris Mpu Gandring who has killed seven
descants Ken Angrok. This kris manufacturing place is located in Sumber Mbiru Nagan. In

the tradition of so many people who do heirloom purification here because they want to get
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the magical harvest of the owner of the kris. According to some political elites,

“The greatest power is from nature; objects born from the power of nature will
always radiate to its users, at least that’s what I understand when wearing this kris
and agate ring. Well, what is in my mind if I bathe this heirloom in the source of
Nagan, will get the same power as keris Mpu Gandring.”

Purifying valuable objects becomes an essential part of the tradition as a form of inheriting
the ritual practices of caring for historical things. In Javanese tradition, heirloom purification
becomes a spiritual activity. This activity becomes a sacredness that is carried out in certain
months. The practice of heirloom jamasan is carried out in the month of Suro, which has
the meaning and purpose of honouring ancestors. Heirloom jamasan carried out by the elite
political aims to bathe and purify the cleanliness of the heirlooms owned.

Procession from Polaman to Singhasari Temple

The traditions that exist and develop in East Java, especially Malang, are not telepaths
from the cultural influences sourced from the Singhasari kingdom. The practice of traditional
values is what the elite uses in its strategy to gain public sympathy. There are five relics of the
Singhasari kingdom that, until now, continue to be visited by various circles, especially the

elite participating in political contestation. (Figure 5)

Figurer 4. Self-purification
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Figurer 5. The Proccesion

First, the Polaman site is a spring located in the hamlet of Polaman, Kalirejo Village,
Lawang Subdistrict. The speciality of the Polaman sacred site is, in ancient times, a place of
worship completed with a hermitage and patirtaan. This is where it is right at the beginning
for the elite to carry out its spiritual traditions.

Second, Sumberawan stupa is located in Dukuh Sumberawan, Toyomarto Village,
Singosari Subdistrict. Sumberawan, there are stupas and clear wells for the surrounding
community. The site was a place of worship during King Hayam Wuruk. It was evidenced
by the existence of a monument symbol of Buddhism that is likened to Kahyangan. Still,
in the same area, there was a spring source that at that time was used by the angel washing.

Third, the Patirtaan Watugede site is where King and Princess from Singhasari (1222-
1292) were bathed. One of the reasons it was used as this site in the course of the elite doing
political rituals is where Kendedes prays and soaks. Located in Watugede Village, this site is
felt right by the surrounding community and has considerable supernatural energy.

Fourth, the Nagan Mbiru Source site is in Mbiru, Gunungrejo Village. This site is similar
to other patirtaan sites but has different magical powers. That said, the source of this spring
where he bathed keris Empu Gandring. From the fact that it develops in this society, that is
used as a reason for the political elite to be able to purify some of the heirlooms they have,
such as kris, spears, rings, and other azimat.
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Fifth, Singhasari Temple is located in Candirenggo Village. This temple is one of the
royal relics that, until now, is still not as beautiful and has not been identified how high. This
is the end of the spiritual journey of the political elite. The five sites are emblematic of how
the elite carries out traditions in its constituency. All this is done based on elite confidence
in the rational behaviour of its voters.

The Ritual of Politics

Rituals performed by elites are interpreted as a form of belief in a particular culture. This
ritual is carried out based on an elite understanding of the dynamics that exist in society.
Relying only on the influence of psychics and political quacks, the elites want an exciting
position in their contestation. For the political elite, singhasari royal relics become a sacred
part with high honour. As a resting place for the spirits of ancestors, the site in the form of
this temple has become a reference for tourists. As explained by GY, the reason why it came
in the source that,

“Once mas that I mentioned earlier while bathing in drinking holy water in
sumberawan temple. There is often used as a purpose because the water, which
is the place of hiding Kendedes, will at least give the same blessing and can look
much more attractive. If in the singosari temple well, the ritual is usual ceremonial
to get the unseen tuah king Singosari at that time. And most importantly, the
heirloom takes there to grip.”

Pilgrimages were made by the political elite to preserve existing traditions(Coleman &
Eade, 2004; Collins, 1992; Gusfield & Michalowicz, 1984; Koltun-Fromm, 2007; Pazos,
2014; Turner & Stets, 2005; Welchman, 2014; Wherry, 2010). This culture is done to
maintain the values of spirituality. Various purposes and goals become a special motivation
carried out by the political elite in pilgrimage. The elite trust still attached to this pilgrimage
activity is part of the ritual practice. Many assume that pilgrimage to ancestors’ tombs or
certain magical figures can cause certain influences. The story of excellence or privilege of
the buried figure is an attraction for the community to realise its wishes. For example, by
visiting or making a pilgrimage to the tomb of a high-ranking figure, it will get blessings in
the form of high rank as well.

Based on the above statement, several factors prioritise the elite performing rituals.
That factor is the location factor and sacred. The existence of Singhasari kingdom sites in a
religious society impacts the elite psychologically in performing rituals. Locations within the
same territory make it easy for elites to perform rituals on an ongoing basis. In its influence,
the site’s existence factor became the core of the ritual procession carried out by the political
elite. As a place that is considered sacred, the site is also a tourist spot worth visiting. The
elites visit sites related to spiritual benefits.

The relationship between religion, tradition, and politics during contestation is an
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essential element. But on the other hand, it also gave rise to the practice of new political
rituals. The ritual pattern carried out by the political elite shows how the political elite thinks
determines its strategy. From this phenomenon, the elites believe in taking practical actions
and are more confident in activities considered irrational by many religious circles. But also,
many suggest visiting these places to get a harvest. Political culture and the supernatural world
have a strong relationship with each other. Political culture is a belief system and exceptional
values and planets as the choice of political action. As explained, political culture is the
political aspects of a value system consisting of ideas, knowledge, customs, superstitions, and
myths, all known and recognised by most societies.

Visiting a site is a behaviour related to trusting things that contain secrets. (Muir, 2005;
Bradley, 2012) In Indonesia, the behaviour of visiting the site is something that is considered
normal. The behaviour of elites who justify all means in maintaining their office becomes a
dilemma problem. The practice confirms that the party machine is not working correctly. In
practical politics, position determines the achievements of the elite. This activity is done by
exploiting existing symbols. As well as utilising the services of political shamans and visiting
haunted sites. Symbols in the form of random objects are used as tools during campaigns.

This action is revealed from the behaviour of elites who routinely come to sacred tombs
to carry out rituals. Traditional rituals modified with certain religious elements are still
carried out by society in this modern era. Unlike organisations in general, political actors
as individuals who want to influence the decision-making process by using institutions or
organizations as a forum also go to the paranormal to realise their desire to gain influence
in the making of regulations in the organization. Choosing to perform political rituals is
one of the alternatives used by the community. But not all problems that can be unravelled
by paranormal success exist, although not a few who experience a dead end are not even

successful.

The problems faced by political actors include the power(Cohen, 1969), position, and
personal issues of the political actor itself, with uncertainty about the success obtained later.
Ritual procession carried out by the elites has a sequence that has been used as an account
of the efforts of political rituals. The meaning that occurs in political practice is no different
from what is done by Javanese people when entering a place that is considered sacred, must
ask permission first. Sometimes through spiritual behaviour, man strives to meet the needs
of his life, including material needs. Humans do spiritual behaviour to meet the needs of

their life with an attitude of worship to God Almighty. (Geertz et al., 1998)

The local culture confronts the elites to be able to make spiritual demands to get what
they want. The process of interaction that occurs in this metaphysical stage is considered the
first way when the elite performs a prayer of political ritualization. It’s like people entering
someone else’s house must be through a door by asking permission from the one who has.
That’s what happened in this poor district. The entrance through Lawang is located at
polaman’s source. In the practice of rituals carried out by the political elite starting from
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kulonywwun dhumateng jagad, wherein this procession, the nobility is required to pave the
way for themselves through a series of brothers four and five in.

To achieve political goals, there is a need to mean. In this political ritual, the means
used for the practice of opening the gate and soaking at the Polaman source is an offering
of flowers. A Telon flower consists of three kinds of flowers. Elite can use kanthil, jasmine,
and remembrance. Kanthil lower also means the presence of a taste rope or always sticking,
which means deep affection unbroken. Changes in meaning and select values in this ritual
can also be said to be commodified. The value of elite use is the “necessity” that it has in
a different sense from the existence of ruwatan involving many elites. As the main actors
associated with this ritual, many political elites utilise the “imperative” for various interests.

Random objects also influence elite beliefs in political traditions. Anything that has
a harvest will be purified during the contestation process. The procession often used as a
form of the meaning of the symbols of the material with a supernatural harvest is called an
heirloom jamasan procession. An elite who wants and has held political office cannot be
forgotten about his relationship with his sorcerer as evidence of other forces beyond man.
The meaning of political ritualization found in the relics of the Singhasari kingdom is closely
related to the mystery of a keris Mpu Gandring who has killed seven ken angrok. This Keris
manufacturing place is located in Sumber Mbiru Nagan. In the tradition, so many people
do heirloom jamasan here because they want to get the magical harvest of the owner of the
kris. Javanese people practising rituals are more aware of themselves in every political action.

Reflecting on the practices and rituals carried out by the elite can show how religious
relations and local traditions are increasingly strengthened because of political interests. Until
finally gave rise to the practice of political rituals that have been turned into a patent procedure.
This form of political pattern is understood as a sociological approach to understanding the
spiritual dimension of religion with politics, so religion and tradition are considered two
elements that have the power to influence each other. Thus, religion, tradition, and politics
are essential understandings for elites following ritualization procession based on the needs
of nobility to be representatives of the people in Indonesia.

CONCLUSION

Visiting a site is a behaviour related to elite beliefs. Based on relationships built by
religion, tradition and politics have created a political behaviour model. The findings make
it clear that there have been successive ritual processions. Although in Indonesia, political
behaviour visiting the site is considered normal. From small people to officials, business
people to politicians also often do this. By visiting Singhasari royal heritage sites, the elite
performs various rituals with meanings, purification, bathed with water sources and purified
heirloom objects. All this is done because the elite believes in forces beyond human rationale.

The process of political ritualization is like an elite that wants political power. This

research serves as an introduction to paving the way for further study. The authors realise
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that the study was still limited to the process of symbolic intentionalism, the political elite
interpreting the symbols of the singhasari kingdom. Thus, it can be suggested that other
researchers can explain the various characters that elites use to facilitate ritual processes
performed. The behaviour of visiting a site by performing many ritual practices is a personally
constructed trust. The ritual practice practised by the elite in an attempt to find support is
not entirely successful, but the vital trust of the political elite shows that it can gain power
with this ritual.
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