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 الكريم المعاملة مع البيئة في منظور القرآن 
 (السياقي -الموضوعي التفسير  )دراسة
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 إندونيسيا يوكياكرتا كاليجاكا سونان الحكومية الإسلامية الجامعة في محاضر 
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 خصمل
ن والجمةةةا من مةةةل ال ةةةا  فةةةي و العلمةةةاا واا  ي ةةة ابهةةة أن يهةةة  مةةةل الياةةةايا ا عاتةةةرد ال ةةة    ةةةد مةةةل هةةةي  البيئةةةة أزمةةةة  إن 

 .بشةة  عةةةا  حيةةاد ال ةةا  فةةيميليةةا    ةةو و ةةد أتةةب  ولةةة  فةةي وتوتةة يكةةةون أن  يكةةائعصةةرنا الحةةدين  سن  سةةائ البيئةةة 
جةةةةا  تالآنةةةةي   ا جةةةةدئ أي ا و ةةةةد الةةةةدي    "الةةةةديل  الجديةةةةد"ال ةةةةا  وجةةةةد إ  إوا الآزمةةةةة  و سةةةةليو لج ةةةةرو  عةةةةل  ةةةة   

 خللا يةةةاليةي  الآ نجعةو  حيةن أن  ا عاملةة الحسة ة مةل البيئةة تحييةة  الآن فةي أمة  الحاجةة إ ة   نحةللة ل    .البيئةة
و عةةةد  الرعايةةةة للبيئةةةة وسةةةاوي    و يةةةل اليةةةد ل ةةةدممن  ةةة ا العةةةال   نس   اليرآنيةةةة  فةةةي إئاتد مواتاةةةد العةةةال  واسةةة  دام ا

مةةة    كا سةةة  بمة مةةةل اليةةةرآن   خللا يةةةةالآ نحةةةل كمسةةةلممن   ةةةد مةةةل الق ةةةا  ل شةةةر اليةةةي   . وجوئيةةةة الإنسةةةان ن سةةة 
كيةد كةان تصةوت اليةرآن عةل يقشةد أو   أن يحةاو   ا  واضةل ن ة ا البحةو . خلاتة ع د  ن عامةو مةل البيئةة الحياد

 علةة  العلا ةةة ا  اليةةة  يمةةا  ةةمن الإنسةةان و الكةةون ال ةة  تم ةةو   ا  روضةةة مةةل البيئةةة  وكيةةد تكةةون ا عا ةةة ثانيةةا   لبيئةة ل
ائج إ ة  ال  ة  توتةو الكاتة السةيايي   -ال  سةمن ا وضةو ي    مة.  مل خللا  في انسجا  وسلا      الحياد ح ى تكون 

 البيئةة ا عاملةة الحسة ة مةلو  ةو  ةد  مةل تعاي هةا حة  الرعايةة    أيةة  مةل آيةا  ع لعةا   البيئةة عةال  نإ   أولاال الية. 
:  يئةةة وهةةي علةة  ثلاثةةة أنةةو   البيئةةة ت يسةة و   مةةل تةةحه وج ةةة ناةةر  تجةةا  البيئةةة تةةحه معامل ةة  مع ةةا.   مةةل الةةديل
سةةمة ت اعليةةة أو وهةةي سةةمة وةي ية ثةةلاس سةةما   ل ةةا  لبيئةةة علةة  الآ ةةوأن ا   انياااث ماعيةةة. اتةةم اعية و اجطبيعيةةة  
وسةل   أن   أن   اك اليي  الآخللا ية    د مةلثالثاو تي ض   إ   تعاي ها ح  الرعاية.  وكل ا   جماليةسمة و    جدالية

فةةةي  عةةةد  والإحسةةان إليهةةةا وال ةةوازن عةةد  الإ سةةةائ للبيئةةة  وال :عليهةةا ال ةةا  فةةةي تصةةر امه  و معةةةاملامه  مةةل البيئةةةة  و هةةي
   اس  دا  مواتئ الكون.

 ت سمن اليرآن ا وضو ي ا عاملة  البيئة   :كلمة مفتاحية
 

Krisis lingkungan merupakan salah satu isu aktual yang perlu mendapat perhatian serius, bukan saja dari para 
ilmuan, tetapi juga para agamawan,  karena kerusakan alam telah sedemikian menggurita  dan diperlukan 
“agama baru”  yang memiliki konsern terhadap problem lingkungan. Untuk itu, Al-Qur’an  sebagai sumber 
etik tertinggi bagi umat Islam perlu dikaji secara komprehensif untuk menemukan prinsip-prinsip etik dalam 
berinteraksi dengan lingkungan. Membiarkan lingkungan alam rusak, tanpa upaya untuk memeliharanya, 
sama artinya dengan menandatangi kontrak bagi kehancuran alam dan eksistensi manusia itu sendiri. Dengan 
pendekatan tafsir tematik-kontekstual, setidaknya ditemukan beberapa kesimpulan bahwa interaksi manusia 
dengan lingkungan secara baik merupakan bagian dari pengamalan agama. Barangsiapa yang akidahnya benar, 
maka akan benar pula dalam berinteraksi dengan lingkungan. Ini karena, dalam pandangan al-Qur’an,  
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Abstract
The religious counselor in North Mamuju has a significant role in building harmony in their area. The religious 
harmony in North Mamuju can be said quite harmonious. We knew this condition by looking at the indication 
of the religious counselor’s role on guiding and counseling the society. Through qualitative study, this research 
found some results. First, the moderate  counseling model by moslem counselor is proven to improve religious 
harmony in society. Second, the affection method in Christian doctrine is proven can wreathe the Christian 
people in develop themselves naturally around moslem society. While in Hindu, the Tri Hita Kirana is used as 
a model to build religious harmony. The Tri Hita Kirana consists of the concept of relationship with God, with 
human, and also nature. Through those three model, the religious harmony can be achieved by emphasizing the 
believing-other attitude also respect and appreciate each other in social and nation life. 

Keyword: Religious counselor, religious harmony, religious tolerance

Abstrak
Penyuluh agama sebagai ujung tombak Kementerian Agama dalam membangun harmoni di 
masyarakat memiliki peran penting. Melalui penelitian kualitaif di Kabupaten Mamuju Utara, 
diperoleh tiga temuan sebagai berikut. Pertama, model penyuluhan secara moderat oleh penyuluh 
agama Islam, terbukti dapat meningkatkan kerukunan di masyarakat. Kedua, metode kasih dalam 
ajaran Kristen, mampu menjalin umat kristiani mengembangkan diri di tengah masyarakat muslim 
secara wajar. Sedangkan dalam agama Hindu, model untuk membangun kerukunan adalah dengan 
melaksanakan Tri Hita Kirana, yakni hubungan kepada Tuhan, manusia, dan alam. Melalui ketiga 
model tersebut, kerukunan akan dapat tercapai jika antarumat beragama mengedepankan sikap 
saling percaya, saling menghormati, dan saling menghargai dalam kehidupan bermasyarakat, 
berbangsa, dan bernegara. 

Kata Kunci : Penyuluh Agama, Kerukunan, Toleransi, Umat Beragama

Introduction
The religious counselor has a strategis role 

in building religious harmony in the society. 
The religious counselor as one part of Ministry 
of Religious Affair has a strategic role to achieve 
the harmony, tolerance, and respect each other 
in social and nation life1.

1	 Romzan Fauzi, et all, Membangun Harmoni dengan 
Kearifan Lokal: Model Pembinaan Kerukunan Umat Beragama 

The religious counselor, based on 
Keputusan Menteri Negara Koordinator Bidang 
Pengawasan Pembangunan dan Pendayagunaan 
Aparatur Negara Nomor 54 Tahun 1999, is a civil 
servant that is given full duty, responsibility, 
authority, and right by the authorized officials 
to do religious giuidance or counseling and 

Bagi Penyuluh Agama, (Semarang: Balai Penelitian dan 
Pengembangan Agama, 2014), hlm. 4.
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develop society through religious language2. In 
Indonesia, there is also non-civil servant religious 
counselor, and usually we call it honorary 
religious counselor (clergy).

In Indonesia, the civil servant religious 
counselor amount is about 5.8463 person, based 
on Minsitry of Religious Affairs data. That 
number is the total amount of all religion which 
is include Islam, Christian, Catholic, Hindu, 
and Buddha. As detail, the total amount of 
civil servant religious counselor from Islam is 
5.041 person, from Christian 329 person, from 
Catholic 242 person, Hindu 182 person, and 52 
person from Buddha.

The Indonesian society, that consist of 
various religion, ethnic group, and language, is 
a very valuable assets. This assets needs to be 
treat and care in the frame of Negara Kesatuan 
Republik Indonesia (NKRI).  The role of the 
religious counselor is needed in this situation. 
The religious counselor can do guidance 
and counseling in the society, based on local 
tradition and culture.  

This article, specifically discuss about the 
role of the religious counselor in North Mamuju, 
West Sulawesi Province. There’ve been already 
many studies about the religious counselor, but 
there aren’t many studies that focused on role 
of the religious counselor from Islam, Christian, 
and Hindu on building religious harmony. 

The study from Nafi Abdullah4 about 
tolerance in slope of Menoreh Mountain found 
out that the society lived harmonious and 
respect each other because they highly honor 
tradition and culture without looking at other 
belief or religion.

2	 Keputusan Menteri Negara Koordinator Bidang 
Pengawasan Pembangunan dan Pendayagunaan Aparatur 
Negara Nomor 54 Tahun 1999, about Jabatan Fungsional 
Penyuluh dan Angka Kreditnya.

3	 Data of the civil servant religious counselor based 
on Data Service Center, Ministry of Religious Affair in 
2013. 

4	 Nafilah Abdullah, Belajar Toleransi Beragama di 
Lereng Menoreh Kabupaten Magelang, (Jurnal Esensia Vol. 
XIII No. 2 Juli 2012), hlm. 333.

The study that is being conducted by 
Mas’udi5 about religious counselor and counselor 
found out that there is different but close scope 
among religious counselor and counselor. 
The counseling program that was done by 
the religious counselor is more emphasize on 
intrinsic aspect of the clergy, while counselor 
is emphasize more on extrinsic aspect. Kustini 
and Koeswinarno6  conducted a study also, and 
they found that the communication model that 
is being developed by the civil servant religious 
counselor is face to face model. 

If we look at the welfare aspect, the civil 
servant religious counselor is being paid 
by government, while the non-civil servant 
religious counselor or clergy is voluntary helps 
people. So we can say that the clergy welfare 
didn’t get enough appreciation from government 
or society. The different condition happen to 
general counselor or motivator, such as Ary 
Ginanjar, an ESQ figure that has creativity on 
dakwah. He probably received more appreciation 
and more welfare than the religious counselor. 
Related to this condition, Munawar offered 
together evaluation so the dakwah program isn’t 
monotone and its goal is achieved7.

The research that is conducted by Balai 
Litbang Agama Makassar in 2009, 2010, and 
2012 found out that counseling models that 
is being used by the religious counselor still 
conventional, and the content material also still 
normative and eskatologic8.

5	 Mas’udi, Basis Epistimologi Penyuluh Agama Islam 
(Menyelia Determinasi Kontradiktif Antara Penyuluh 
Dan Konselor), Jurnal Bimbingan Konseling Islam Konseling 
Religi, Volume 3, Nomor 2, Juli - Desember 2012, hlm. 115

6	 Kustini dan Koeswinarno, Penyuluh Agama: 
Menuju Kerja Profesional, Jurnal Analisa Volume 22 Nomor 
2 Desember 2015, hlm. 173

7	 Haris Munawar, Pengaruh Pelaksanaan Kebijakan 
Pengembangan Agama Islam terhadap Koordinasi 
Penyuluh dengan Pengawas Pendidikan Agama Islam 
untuk Mewujudkan Efektivitas Program Pendidikan 
Agama Islam, Jurnal Pendidikan Universitas Garut, Vol. 11; 
No. 01; 2017, hlm. 24

8	 Tim Peneliti Balai Litbang Agama Makassar. 2012. 
Dakwah Keagamaan di Daerah Terpencil. Makassar: Balai 
Litbang Agama, dan Tim Peneliti Balai Litbang Agama 
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Based on those research background, this 
study is different with the prior study. The 
different point is this study try to portrait role 
of the religious counselor on building religious 
harmony in three religion perspective in North 
Mamuju, which is Islam, Christian, and Hindu.

Along with the research background, 
this study research question are: 1) How is 
the religious relationship situation in North 
Mamuju?; 2) How is the religious counselor 
perception about religious harmony in North 
Mamuju?; and 3) How is the role of the religious 
counselor on building religious harmony in 
North Mamuju.   

Based on those research question, here are 
the aims of this study: 1) To describe the religious 
relationship situation in North Mamuju; 2), To 
describe the religious counselor perception about 
religious harmony in North Mamuju, and 3) To 
describe the role of the religious counselor on 
building religious harmony in North Mamuju.

Theoretical Framework
Understanding the concept of religious 

counselor as stated in KMA Number 516 2003 
about “Technical Guidance of The Religious 
Counselor Job and Its Credit Number”, it was 
khown that the religious counselor task is do 
an develop guidance and counseling in religion 
aspect and also building harmony through 
religious language. There is some activity in 
the counseling program, such as: 1) Planning: 
a) identify the area asset/potency or target 
society, b) arrange work plan, c) arrange work 
program; 2) Arrange content of the guidance 
and counseling, in written form (text, leaflet, 
slide, poster, booklet) or even recording form 
(cassette, video); 3) Actuating guidance and 
counseling activity itself (face to face method, 
through media, or show project) or even do it 
on a group or individual; 4) Control, evaluation, 

Makassar. 2010. Penyelenggaraan Kepenyuluhan Agama 
Islam di Kawasan Timur Indonesia. Makassar: Balai Litbang 
Agama.

and report the activity program9.
The compilation of Peraturan Jabatan 

Fungsional Penyuluh Agama dan Angka 
Kreditnya in article 1 mentioned that “The 
religious counseling is an activity of religious 
guidance and counseling and also building 
through religion language to improve the 
society role in national development”10.

According to M. Arifin11, the religious 
counseling is “Every activity that is done by 
someone to help people with spiritual problem 
in their life so they can resolve their problem 
by themselves and this solution is come from 
their awareness or self-surrender towards God 
Almighty power”.

The Religious Harmony Concept
Definition of the religious harmony is 

the harmonious and dynamic relationship 
condition, and also peaceful between religious 
people in Indonesia. This include relationship 
between religious people, relationship 
between people with different religion, and 
also relationship between religious people 
and the government. This relationship is built 
to strengthen nation unity and also improve 
charity to building together the prosperous 
society. 12

Therefore, the religious harmony show 
the pattern of relationship between various 
religious group that is peaceful, respect each 
other,  prevent fight each other and every 
problem can be solved well and not disturbing 

9	 Keputusan Menteri Negara Koordinator Bidang 
Pengawasan Pembangunan dan Pendayagunaan Aparatur 
Negara Nomor 54 tahun 1999, tentang jabatan fungsional 
penyuluh dan angka kreditnya

10	Keputusan Menteri Negara Koordinator Bidang 
Pengawasan Pembangunan dan Pendayagunaan Aparatur 
Negara Nomor 54 tahun 1999, tentang jabatan fungsional 
penyuluh dan angka kreditnya

11	M, Arifin, Strategi dan Sinergi Kepenyuluhan Agama, 
Jakarta: Intermedia, 1999, h.44

12	Departemen Agama, Pedoman dasar kerukunan hidup 
beragama. Jakarta: Proyek Pembinaan Kerukunan Hidup Umat 
Beragama. Jakarta: Departemen Agama, 1982.
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the religious harmony in some area13. 
There is some indication of the religious 

tolerance attitude. Indicators of that tolerance 
attitude are there is reception of living together 
with other groups, the creation of dialogue 
forum between the religious people, and also 
respect other religion activity14.    

Actually, the Indonesian government 
have arranged the relationship and religious 
harmony issue since the end of seventies, which 
is in the Mr. H. Alamsjah Ratu Perwiranegara 
(1978 – 1984) era as a Minister of Religious Affair. 
The Indonesian government determined three 
basic principle that can be set as the foundation 
of religious tolerance in Indonesia. It is called 
“Tri Kerukunan Beragama”. It consists of three 
basic principle, which is the internal religious 
harmony, the religious harmony between 
people with other religion, and also the religious 
harmony between society and government15.

This study was a qualitative-descriptive 
research that aimed to explore the research 
problem deeply through critical-constructive 
description. The research method that is used 
was depth interview, field observation, and 
document study, written document or even 
video document. Besides that, we also used 
Focus Group Discussion (FGD) to provide and 
confirm data. The informant of this research 
was the religious counselor (civil servant and 
non-civil servant), stakeholder in Ministry of 
Religious Affair in North Mamuju District, 
religious figure, society figure, and also target 
society of the religious counselor. 

The data analysis was done using critical 

13	Ali, Mursyid, Pemetaan kerukunan kehidupan 
beagama di berbagai  daerah di Indonesia. Jakarta: Puslitbang 
Kehidupan Keagamaan Badan Litbang dan Diklat 
Departemen Agama, 2009, h.6

14	Kartanegara, Mulyadhi, Islam dan Multikulturalisme: 
Sebuah Cermin Sejarah. Dalam Baidhawy, Zakiyuddin 
(ed.).Reinvensi Islam Multikultural. Surakarta: PSB UMS, 
2005, h. 207-210

15	Departemen Agama, Pedoman dasar kerukunan hidup 
beragama. Jakarta: Proyek Pembinaan Kerukunan Hidup Umat 
Beragama. Jakarta: Departemen Agama, 1982

descriptive analysis method. Data processing 
and analysis was done by reviewing all data 
that was available in many source, as a result of 
interview, field report, and relevant documents 
that was found by the researcher.

Setting of Religious-Social Condition of The 
North Mamuju Society

This district has area with 3.043,75 km2 space 
that consists of 12 sub-district, 4 kelurahan, 
and 59 village. The sub-district in this area are 
Sarudu, Dapurang, Duripoku, Baras, Bulu Taba, 
Lariang, Pasangkayu (district capital city), Tikke 
Raya, Pedongga, Bambalamotu, Bambaira, and 
Sarjo. Dapurang has largest area of all, which is 
30,56% from all area in North Mamuju. While the 
smallest area is Sarjo with only 36,49km2 space or 
only 1,20% from the total area of North Mamuju. 

Demografically, according to Statistic Center 
Bureau of North Mamuju, in 2015 the population 
of this area is 145.502 people. It consists of 76.115 
men and 69.387 women that scattered in all sub-
district. Pasangkayu sub-district has the most 
population with 25.265 people, while Duripoku 
sub-district has the least population among all 
sub-districts, with only 5.207 people. According to 
religious people composition, majority the North 
Mamuju society was a Moslem (149.108 people), 
it is followed with the Christian (10.049 people), 
Hindu (8.425 people), and Catholic (2.404 people).

The Religious Harmony in North Mamuju 
District

The religious harmony in Mamuju District 
can be included in peaceful category. There’s no 
religious based conflict or disturbance in this 
area. This result is known by interview with all 
religious counselor who is work for Ministry 
of Religious Affair in North Mamuju District, 
located in Pasangkayu sub-district and they 
also the FKUB committee in North Mamuju. 

The most dominant ethnic in North Mamuju 
is Mamuju ethnic, or we can call it with Baras 
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