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Abstract

The religious counselor in North Mamuju has a significant role in building harmony in their area. The religious
harmony in North Mamuju can be said quite harmonious. We knew this condition by looking at the indication
of the religious counselor’s role on guiding and counseling the society. Through qualitative study, this research
found some results. First, the moderate counseling model by moslem counselor is proven to improve religious
harmony in society. Second, the affection method in Christian doctrine is proven can wreathe the Christian
people in develop themselves naturally around moslem society. While in Hindu, the Tri Hita Kirana is used as
a model to build religious harmony. The Tri Hita Kirana consists of the concept of relationship with God, with
human, and also nature. Through those three model, the religious harmony can be achieved by emphasizing the
believing-other attitude also respect and appreciate each other in social and nation life.

Keyword: Religious counselor, religious harmony, religious tolerance

Abstrak

Penyuluh agama sebagai ujung tombak Kementerian Agama dalam membangun harmoni di
masyarakat memiliki peran penting. Melalui penelitian kualitaif di Kabupaten Mamuju Utara,
diperoleh tiga temuan sebagai berikut. Pertama, model penyuluhan secara moderat oleh penyuluh
agama Islam, terbukti dapat meningkatkan kerukunan di masyarakat. Kedua, metode kasih dalam
ajaran Kristen, mampu menjalin umat kristiani mengembangkan diri di tengah masyarakat muslim
secara wajar. Sedangkan dalam agama Hindu, model untuk membangun kerukunan adalah dengan
melaksanakan Tri Hita Kirana, yakni hubungan kepada Tuhan, manusia, dan alam. Melalui ketiga
model tersebut, kerukunan akan dapat tercapai jika antarumat beragama mengedepankan sikap
saling percaya, saling menghormati, dan saling menghargai dalam kehidupan bermasyarakat,
berbangsa, dan bernegara.

Kata Kunci : Penyuluh Agama, Kerukunan, Toleransi, Umat Beragama

Introduction The religious counselor, based on

The religious counselor has a strategis role
in building religious harmony in the society.
The religious counselor as one part of Ministry
of Religious Affair has a strategic role to achieve
the harmony, tolerance, and respect each other
in social and nation life'.

! Romzan Fauzi, et all, Membangun Harmoni dengan
Kearifan Lokal: Model Pembinaan Kerukunan Umat Beragama

Keputusan Menteri Negara Koordinator Bidang
Pengawasan Pembangunan dan Pendayagunaan
Aparatur Negara Nomor 54 Tahun 1999, is a civil
servant that is given full duty, responsibility,
authority, and right by the authorized officials
to do religious giuidance or counseling and

Bagi Penyuluh Agama, (Semarang: Balai Penelitian dan
Pengembangan Agama, 2014), hlm. 4.
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develop society through religious language®. In
Indonesia, there is also non-civil servant religious
counselor, and usually we call it honorary
religious counselor (clergy).

In Indonesia, the civil servant religious
counselor amount is about 5.846° person, based
on Minsitry of Religious Affairs data. That
number is the total amount of all religion which
is include Islam, Christian, Catholic, Hindu,
and Buddha. As detail, the total amount of
civil servant religious counselor from Islam is
5.041 person, from Christian 329 person, from
Catholic 242 person, Hindu 182 person, and 52
person from Buddha.

The Indonesian society, that consist of
various religion, ethnic group, and language, is
a very valuable assets. This assets needs to be
treat and care in the frame of Negara Kesatuan
Republik Indonesia (NKRI). The role of the
religious counselor is needed in this situation.
The religious counselor can do guidance
and counseling in the society, based on local
tradition and culture.

This article, specifically discuss about the
role of the religious counselor in North Mamuju,
West Sulawesi Province. There’ve been already
many studies about the religious counselor, but
there aren’t many studies that focused on role
of the religious counselor from Islam, Christian,
and Hindu on building religious harmony.

The study from Nafi Abdullah* about
tolerance in slope of Menoreh Mountain found
out that the society lived harmonious and
respect each other because they highly honor
tradition and culture without looking at other
belief or religion.

2 Keputusan Menteri Negara Koordinator Bidang
Pengawasan Pembangunan dan Pendayagunaan Aparatur
Negara Nomor 54 Tahun 1999, about Jabatan Fungsional
Penyuluh dan Angka Kreditnya.

% Data of the civil servant religious counselor based
on Data Service Center, Ministry of Religious Affair in
2013.

* Nafilah Abdullah, Belajar Toleransi Beragama di
Lereng Menoreh Kabupaten Magelang, (Jurnal Esensia Vol.
XIII No. 2 Juli 2012), hlm. 333.

118 | £sensIa, Vol 19, No. 1, April 2018

The study that is being conducted by
Mas’udi’aboutreligiouscounselorand counselor
found out that there is different but close scope
among religious counselor and counselor.
The counseling program that was done by
the religious counselor is more emphasize on
intrinsic aspect of the clergy, while counselor
is emphasize more on extrinsic aspect. Kustini
and Koeswinarno® conducted a study also, and
they found that the communication model that
is being developed by the civil servant religious
counselor is face to face model.

If we look at the welfare aspect, the civil
servant religious counselor is being paid
by government, while the non-civil servant
religious counselor or clergy is voluntary helps
people. So we can say that the clergy welfare
didn’t get enough appreciation from government
or society. The different condition happen to
general counselor or motivator, such as Ary
Ginanjar, an ESQ figure that has creativity on
dakwah. He probably received more appreciation
and more welfare than the religious counselor.
Related to this condition, Munawar offered
together evaluation so the dakwah program isn't
monotone and its goal is achieved’.

The research that is conducted by Balai
Litbang Agama Makassar in 2009, 2010, and
2012 found out that counseling models that
is being used by the religious counselor still
conventional, and the content material also still
normative and eskatologic®.

> Mas’udi, Basis Epistimologi Penyuluh Agama Islam
(Menyelia Determinasi Kontradiktif Antara Penyuluh
Dan Konselor), Jurnal Bimbingan Konseling Islam Konseling
Religi, Volume 3, Nomor 2, Juli - Desember 2012, hlm. 115

¢ Kustini dan Koeswinarno, Penyuluh Agama:
Menuju Kerja Profesional, Jurnal Analisa Volume 22 Nomor
2 Desember 2015, hlm. 173

7 Haris Munawar, Pengaruh Pelaksanaan Kebijakan
Pengembangan Agama Islam terhadap Koordinasi
Penyuluh dengan Pengawas Pendidikan Agama Islam
untuk Mewujudkan Efektivitas Program Pendidikan
Agama Islam, Jurnal Pendidikan Universitas Garut, Vol. 11;
No. 01; 2017, hlm. 24

8 Tim Peneliti Balai Litbang Agama Makassar. 2012.
Dakwah Keagamaan di Daerah Terpencil. Makassar: Balai
Litbang Agama, dan Tim Peneliti Balai Litbang Agama



Based on those research background, this
study is different with the prior study. The
different point is this study try to portrait role
of the religious counselor on building religious
harmony in three religion perspective in North
Mamuju, which is Islam, Christian, and Hindu.

Along with the research background,
this study research question are: 1) How is
the religious relationship situation in North
Mamuju?; 2) How is the religious counselor
perception about religious harmony in North
Mamuju?; and 3) How is the role of the religious
counselor on building religious harmony in
North Mamuju.

Based on those research question, here are
the aims of this study: 1) To describe the religious
relationship situation in North Mamuju; 2), To
describe the religious counselor perception about
religious harmony in North Mamuju, and 3) To
describe the role of the religious counselor on
building religious harmony in North Mamuju.

Theoretical Framework

Understanding the concept of religious
counselor as stated in KMA Number 516 2003
about “Technical Guidance of The Religious
Counselor Job and Its Credit Number”, it was
khown that the religious counselor task is do
an develop guidance and counseling in religion
aspect and also building harmony through
religious language. There is some activity in
the counseling program, such as: 1) Planning:
a) identify the area asset/potency or target
society, b) arrange work plan, c) arrange work
program; 2) Arrange content of the guidance
and counseling, in written form (text, leaflet,
slide, poster, booklet) or even recording form
(cassette, video); 3) Actuating guidance and
counseling activity itself (face to face method,
through media, or show project) or even do it
on a group or individual; 4) Control, evaluation,

Makassar. 2010. Penyelenggaraan Kepenyuluhan Agama
Islam di Kawasan Timur Indonesia. Makassar: Balai Litbang
Agama.

Muhammad Dachlan, Nur Laili Noviani dan Mustolehudin

and report the activity program’.

The compilation of Peraturan Jabatan
Fungsional Penyuluh Agama dan Angka
Kreditnya in article 1 mentioned that “The
religious counseling is an activity of religious
guidance and counseling and also building
through religion language to improve the
society role in national development”*.

According to M. Arifin", the religious
counseling is “Every activity that is done by
someone to help people with spiritual problem
in their life so they can resolve their problem
by themselves and this solution is come from
their awareness or self-surrender towards God
Almighty power”.

The Religious Harmony Concept

Definition of the religious harmony is
the harmonious and dynamic relationship
condition, and also peaceful between religious
people in Indonesia. This include relationship
religious  people, relationship
between people with different religion, and
also relationship between religious people
and the government. This relationship is built
to strengthen nation unity and also improve
charity to building together the prosperous

between

society. 12

Therefore, the religious harmony show
the pattern of relationship between various
religious group that is peaceful, respect each
other, prevent fight each other and every
problem can be solved well and not disturbing

® Keputusan Menteri Negara Koordinator Bidang
Pengawasan Pembangunan dan Pendayagunaan Aparatur
Negara Nomor 54 tahun 1999, tentang jabatan fungsional
penyuluh dan angka kreditnya

10 Keputusan Menteri Negara Koordinator Bidang
Pengawasan Pembangunan dan Pendayagunaan Aparatur
Negara Nomor 54 tahun 1999, tentang jabatan fungsional
penyuluh dan angka kreditnya

"' M, Arifin, Strategi dan Sinergi Kepenyuluhan Agama,
Jakarta: Intermedia, 1999, h.44

12 Departemen Agama, Pedoman dasar kerukunan hidup
beragama. Jakarta: Proyek Pembinaan Kerukunan Hidup Umat
Beragama. Jakarta: Departemen Agama, 1982.
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the religious harmony in some area®.

There is some indication of the religious
tolerance attitude. Indicators of that tolerance
attitude are there is reception of living together
with other groups, the creation of dialogue
forum between the religious people, and also
respect other religion activity™.

Actually, the Indonesian government
have arranged the relationship and religious
harmony issue since the end of seventies, which
is in the Mr. H. Alamsjah Ratu Perwiranegara
(1978 —1984) era as a Minister of Religious Affair.
The Indonesian government determined three
basic principle that can be set as the foundation
of religious tolerance in Indonesia. It is called
“Tri Kerukunan Beragama”. It consists of three
basic principle, which is the internal religious
the religious harmony between
people with other religion, and also the religious
harmony between society and government®.

This study was a qualitative-descriptive
research that aimed to explore the research
problem deeply through critical-constructive
description. The research method that is used
was depth interview, field observation, and
document study, written document or even
video document. Besides that, we also used
Focus Group Discussion (FGD) to provide and
confirm data. The informant of this research
was the religious counselor (civil servant and
non-civil servant), stakeholder in Ministry of
Religious Affair in North Mamuju District,
religious figure, society figure, and also target
society of the religious counselor.

The data analysis was done using critical

harmony,

3 Ali, Mursyid, Pemetaan kerukunan kehidupan
beagama di berbagai daerah di Indonesia. Jakarta: Puslitbang
Kehidupan Keagamaan Badan Litbang dan Diklat
Departemen Agama, 2009, h.6

4 Kartanegara, Mulyadhi, Islam dan Multikulturalisme:
Sebuah Cermin Sejarah. Dalam Baidhawy, Zakiyuddin
(ed.).Reinvensi Islam Multikultural. Surakarta: PSB UMS,
2005, h. 207-210

5 Departemen Agama, Pedoman dasar kerukunan hidup
beragama. Jakarta: Proyek Pembinaan Kerukunan Hidup Umat
Beragama. Jakarta: Departemen Agama, 1982
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descriptive analysis method. Data processing
and analysis was done by reviewing all data
that was available in many source, as a result of
interview, field report, and relevant documents
that was found by the researcher.

Setting of Religious-Social Condition of The
North Mamuju Society

This district has area with 3.043,75 km? space
that consists of 12 sub-district, 4 kelurahan,
and 59 village. The sub-district in this area are
Sarudu, Dapurang, Duripoku, Baras, Bulu Taba,
Lariang, Pasangkayu (district capital city), Tikke
Raya, Pedongga, Bambalamotu, Bambaira, and
Sarjo. Dapurang has largest area of all, which is
30,56% from all area in North Mamuju. While the
smallest area is Sarjo with only 36,49km? space or
only 1,20% from the total area of North Mamuju.

Demografically, according to Statistic Center
Bureau of North Mamuju, in 2015 the population
of this area is 145.502 people. It consists of 76.115
men and 69.387 women that scattered in all sub-
district. Pasangkayu sub-district has the most
population with 25.265 people, while Duripoku
sub-district has the least population among all
sub-districts, with only 5.207 people. According to
religious people composition, majority the North
Mamuju society was a Moslem (149.108 people),
it is followed with the Christian (10.049 people),
Hindu (8.425 people), and Catholic (2.404 people).

The Religious Harmony in North Mamuju
District

The religious harmony in Mamuju District
can be included in peaceful category. There’s no
religious based conflict or disturbance in this
area. This result is known by interview with all
religious counselor who is work for Ministry
of Religious Affair in North Mamuju District,
located in Pasangkayu sub-district and they
also the FKUB committee in North Mamuju.

The most dominant ethnicin North Mamuju
is Mamuju ethnic, or we can call it with Baras
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