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 الكريم المعاملة مع البيئة في منظور القرآن 
 (السياقي -الموضوعي التفسير  )دراسة

 

 المستقيم عبد.د
 إندونيسيا يوكياكرتا كاليجاكا سونان الحكومية الإسلامية الجامعة في محاضر 
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 خصمل
ن والجمةةةا من مةةةل ال ةةةا  فةةةي و العلمةةةاا واا  ي ةةة ابهةةة أن يهةةة  مةةةل الياةةةايا ا عاتةةةرد ال ةةة    ةةةد مةةةل هةةةي  البيئةةةة أزمةةةة  إن 

 .بشةة  عةةةا  حيةةاد ال ةةا  فةةيميليةةا    ةةو و ةةد أتةةب  ولةةة  فةةي وتوتةة يكةةةون أن  يكةةائعصةةرنا الحةةدين  سن  سةةائ البيئةةة 
جةةةةا  تالآنةةةةي   ا جةةةةدئ أي ا و ةةةةد الةةةةدي    "الةةةةديل  الجديةةةةد"ال ةةةةا  وجةةةةد إ  إوا الآزمةةةةة  و سةةةةليو لج ةةةةرو  عةةةةل  ةةةة   

 خللا يةةةاليةي  الآ نجعةو  حيةن أن  ا عاملةة الحسة ة مةل البيئةة تحييةة  الآن فةي أمة  الحاجةة إ ة   نحةللة ل    .البيئةة
و عةةةد  الرعايةةةة للبيئةةةة وسةةةاوي    و يةةةل اليةةةد ل ةةةدممن  ةةة ا العةةةال   نس   اليرآنيةةةة  فةةةي إئاتد مواتاةةةد العةةةال  واسةةة  دام ا

مةةة    كا سةةة  بمة مةةةل اليةةةرآن   خللا يةةةةالآ نحةةةل كمسةةةلممن   ةةةد مةةةل الق ةةةا  ل شةةةر اليةةةي   . وجوئيةةةة الإنسةةةان ن سةةة 
كيةد كةان تصةوت اليةرآن عةل يقشةد أو   أن يحةاو   ا  واضةل ن ة ا البحةو . خلاتة ع د  ن عامةو مةل البيئةة الحياد

 علةة  العلا ةةة ا  اليةةة  يمةةا  ةةمن الإنسةةان و الكةةون ال ةة  تم ةةو   ا  روضةةة مةةل البيئةةة  وكيةةد تكةةون ا عا ةةة ثانيةةا   لبيئةة ل
ائج إ ة  ال  ة  توتةو الكاتة السةيايي   -ال  سةمن ا وضةو ي    مة.  مل خللا  في انسجا  وسلا      الحياد ح ى تكون 

 البيئةة ا عاملةة الحسة ة مةلو  ةو  ةد  مةل تعاي هةا حة  الرعايةة    أيةة  مةل آيةا  ع لعةا   البيئةة عةال  نإ   أولاال الية. 
:  يئةةة وهةةي علةة  ثلاثةةة أنةةو   البيئةةة ت يسةة و   مةةل تةةحه وج ةةة ناةةر  تجةةا  البيئةةة تةةحه معامل ةة  مع ةةا.   مةةل الةةديل
سةةمة ت اعليةةة أو وهةةي سةةمة وةي ية ثةةلاس سةةما   ل ةةا  لبيئةةة علةة  الآ ةةوأن ا   انياااث ماعيةةة. اتةةم اعية و اجطبيعيةةة  
وسةل   أن   أن   اك اليي  الآخللا ية    د مةلثالثاو تي ض   إ   تعاي ها ح  الرعاية.  وكل ا   جماليةسمة و    جدالية

فةةةي  عةةةد  والإحسةةان إليهةةةا وال ةةوازن عةةد  الإ سةةةائ للبيئةةة  وال :عليهةةا ال ةةا  فةةةي تصةةر امه  و معةةةاملامه  مةةل البيئةةةة  و هةةي
   اس  دا  مواتئ الكون.

 ت سمن اليرآن ا وضو ي ا عاملة  البيئة   :كلمة مفتاحية
 

Krisis lingkungan merupakan salah satu isu aktual yang perlu mendapat perhatian serius, bukan saja dari para 
ilmuan, tetapi juga para agamawan,  karena kerusakan alam telah sedemikian menggurita  dan diperlukan 
“agama baru”  yang memiliki konsern terhadap problem lingkungan. Untuk itu, Al-Qur’an  sebagai sumber 
etik tertinggi bagi umat Islam perlu dikaji secara komprehensif untuk menemukan prinsip-prinsip etik dalam 
berinteraksi dengan lingkungan. Membiarkan lingkungan alam rusak, tanpa upaya untuk memeliharanya, 
sama artinya dengan menandatangi kontrak bagi kehancuran alam dan eksistensi manusia itu sendiri. Dengan 
pendekatan tafsir tematik-kontekstual, setidaknya ditemukan beberapa kesimpulan bahwa interaksi manusia 
dengan lingkungan secara baik merupakan bagian dari pengamalan agama. Barangsiapa yang akidahnya benar, 
maka akan benar pula dalam berinteraksi dengan lingkungan. Ini karena, dalam pandangan al-Qur’an,  
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Abstract
This paper discusses The Relation of Animism and Diversity in Pinrang Society (Theological Study on the 
Bulu’ Nene’). This study aims at unfolding the relation of animistic belief of Bulu’ Nene’ in Pinrang society. The 
type of this research is field research which is descriptive qualitative in character and using several approaches 
such as juridical, theological normative, sociological, and historical approach. The data collection techniques 
are observation, interview, documentation, and triangulation. This research found several things: Firstly, the 
Bulu’ Nene’ animistic belief in Pinrang society greatly influences their life. They believe that it is one of the 
reasonable places to pray to God since Bulu’ Nene’ was a saint and his prayers were accepted by God during his 
lifetime. Secondly, Islam’s view of Bulu’ Nene’ in Pinrang put it as an imaginary belief. Islam does not justify 
it because it was categorized as believing in more than one God (shirik) and the person who does that is called 
a polytheist. Thirdly, strategies and approaches in handling the Bulu’ Nene’ in Pinrang society is by giving 
direction to the visitors through recitation, reproducing dhikr more and explaining that what they did is very 
contrary to the teachings of Islam and may result in becoming polytheists.

Keywords: Relation of Beliefs, Animism, Diversity, Society, Bulu’ Nene’

Abstrak
Artikel ini membahas seputar Relasi Pemahaman Kepercayaan Animisme Terhadap Keberagaman 
Masyarakat Kabupaten Pinrang (Suatu Kajian Teologi Terhadap Bulu’ Nene’). Tujuannya adalah 
untuk mengetahui Relasi Pemahaman  kepercayaan Animisme masyarakat Kabupaten Pinrang 
terhadap Bulu’ Nene’. Jenis penelitian ini adalah penelitian lapangan (Field research) yang bersifat 
deskriptif kualitatif, pendekatan yang digunakan adalah pendekatan yuridis, teologis normatif, 
sosiologis, dan sejarah. Adapun teknik  pengumpulan data menggunakan metode observasi, 
wawancara/interview, dokumentasi, dan trianggulasi. Hasil penelitian yang ditemukan: Pertama, 
Bentuk kepercayaan animisme Bulu’ Nene’ masyarakat di Kabupaten Pinrang  sangat besar 
pengaruhnya terhadap hidup  masyarakat, karena didalamnya mengandung suatu keyakinan bahwa 
dia adalah salah satu tempat yang wajar ditempati untuk memohon doa kepada Tuhan karena beliau 
adalah suci dan makbul doanya semasa hidupnya. Kedua, Tinjauan Islam terhadap kepercayaan 
animisme Bulu’ Nene’ masyarakat Kabupaten Pinrang, adalah suatu  kepercayaan hayal belaka. 
Islam tidak membenarkannya, sebab hal itu termasuk syirik (menyekutukan Allah swt), orang 
yang menjalankannya disebut musyrik. Ketiga, Strategi dan pendekatan dalam penanggulangan 
kepercayaan animisme Bulu’ Nene’ Masyarakat Kabupaten Pinrang yaitu memberikan pengarahan 
kepada pengunjung lewat pengajian, memperbanyak berzikir dan menjelaskan  bahwa apa yang 
dilakukannya sangat bertentangan dengan ajaran Islam dan bisa mengakibatkan menjadi musyrik.

Kata Kunci: Relasi Kepercayaan, Animisme, Keberagaman, Masyarakat, Bulu’ Nene’.
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Introduction
It has become a common sense that religion 

and God are the ultimate solution of the whole 
problem of humanity. Hence, it is just logical 
if people bring God when facing a problem. It 
constitutes surrender to God who is believed 
to have arranged any human problems. For the 
same reason, the practice is justified in Islam.1

Normatively, on the one hand religion and 
belief share the same emphasis. Both believe 
in ‘something’ that beyond human power, a 
“thing” believed as a regulator of human life. 
In addition, humans also relate to it. The belief 
of animism assumes that in this world there 
are two spirits: good spirit and the bad one. 
The existence of these spirits has an impact 
on human life. Therefore, human beings must 
build good relations with the spirits. In doing 
so, humans can offer offerings or slaughter the 
sacrificial animal.

Ludwig Feuerbach stated that religion is a 
psychological fixture that allows us to rely on 
hope, virtue and aspiration to a supernatural 
force that we call “God”—although in the 
process it actually implies self-humiliation.2

Tylor explained that although these spiritual 
ideas are not contaminated in rigid forms, they 
are united with the primitive thought of the 
societies. Just like other elements, animism is 
also experiencing growth and development. 
Initially, people only think of one spirit as 
something small and specific, embedded into 
the trees, a river or the animals they found. 
Then the power of this spirit began to grow.

There are two theories about the 
development of human’s belief. The first theory 
says that human beliefs are initially very simple 
and modest toward a higher belief in keeping 
with the progress of civilization. This theory 

1 Moeslim Abdurrahman, Agama Sebagai Kritik 
Sosial di Tengah Arus Kapitalisme Global (Cet. I; Yokyakarta: 
IRCiSoD, 2006), 76.

2 Danil L. Pals, Seven Theories of Religion, terj. Inyiak 
Ridwan Muzir M. Syukri, Tujuh Teori Agama Paling 
Komprehensif (Cet. I; Yogyakarta: 2011), 116.

was pioneered by E.B. Tylor, and more like 
Darwin’s theory of evolution. According to him, 
natural and social developments move from 
lower forms towards higher and perfect forms, 
from the simple to the more complex.3 

Muslims in Indonesia, including the Bugis 
tribe, especially in southern part of Sulawesi, 
conduct a series of events (such as salvation 
on the third, seventh, fortieth, hundredth day, 
or annual commemoration of their ancestors), 
because of their respect and admiration of the 
family who passed away.

The society also has a funeral complex of a 
sacred person and Islamic preacher in Sawitto, 
Lapang Ambo Sa’diah. The burial complex is 
named the complex of Bulu’ Nene’, adopting the 
name of the region, on the Kaballangan Village, 
Duampanua Sub-District, Pinrang District. On 
every Monday and Thursday people come to 
the Bulu’ Nene’ grave, bringing offerings; such 
as chicken, goat, cow, or buffalo. Some others 
bring animals to be released at that place. This 
latter practice serves as a sign that they release 
the needs that have been granted.

The believers of Bulu’ Nene’ consider their 
rituals to be an attempt to fulfill their promise 
to offer animals when they conveyed during 
a visit to the grave before. Accordingly, some 
people consider it as an obligation that they 
must do. Others further assume that they will 
have a physical, material or immaterial risk if 
they do not perform the ritual.

The people who come on a pilgrimage to Bulu’ 
Nene’ have diverse professions; traders, peasants, 
employees, and so on. They are predominantly 
followers of Islam. Their purposes are also 
diverse. Some want to success in business and/ or 
agriculture, to cure disease and some others ask 
for blessings to wander. In the first time of this 
pilgrimage, they promised to return to pilgrimage 
with offerings, once they succeeded.

3 Amsal Bakhtiar, Filsafat Agama Wisata Pemikiran dan 
Kepercayaan Manusia (Ed, I,-2; Jakarta: Rajawali Pres, 2009), 
h.55-56.
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